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EDITORIAL 
Machine Politics Of Federal 


Council Of Churches 


At the last meeting of our General Assembly 
some of those who opposed the membership of 
the Southern Presbyterian Church in the Federal 
Council of Churches gave as one of the reasons, 
the fact that after all the Federal Council is not 
a representative body as it claims to be, but is 
dominated and controlled by a small group. This 
policy-making group handles things pretty much 
in their own way. Those who took this view were 
roundly criticized and contradicted by the Pro- 
Federal-Council Group and this whole idea was 
ridiculed by them. 


The Christian Century certainly cannot be ac- 
cused of being prejudiced against the Federal 
Council. They are avowedly Pro-Federal Council. 
We therefore reprint an editorial appearing in 
re Magazine on December 16, 1942, on Page 
1548: 


“Bishop Tucker Elected To Head 
Federal Council. 


Some time about noon three days after this 
issue goes to press, but at least a day before 
it reaches any of its readers, Bishop Henry 
St. George Tucker, presiding bishop of the 
Episcopal Church, will be elected president 
of the Federal Council of Churches. We can 
predict this with unaccustomed confidence, 
for on December 4 we received from the 
Federal Council an announcement ‘not, under 


any circumstances, to be released prior to 
Friday morning, December 11,’ which began: 
‘The Right Reverend Henry St. George Tuc- 
ker, presiding bishop of the Episcopal Church, 
is the new president of the Federal Council 
of Churches of Christ in America.’ That was 
almost a week in advance of the opening of 
the Federal Council’s biennial convention at 
which Bishop Tucker was to be elected. We 
are confident that American Protestantism as 
a whole will join with us in believing that no 
better choice of a Federal Council president 
for the coming biennium could have _ been 
made. The fact of his choice is far more im- 
portant than the manner in which it has been 
brought to pass. Then why, it may be ob- 
jected, is attention directed to the fact that 
the election had been set up and announced 
even before the council met? Simply because 
this incident, a small matter in itself, is in- 
dicative of the tight headquarters control 
which has become characteristic of the work- 
ings of the council. A comparatively small 
group, most of them within easy reach of the 
New York offices, has a way of “arranging” 
matters of council policy and then present- 
ing the outcome to the churches as a fait 
accompli. In this case the result is good. It 
would be hard to improve upon it. But we 
wonder whether the Federal Council is wise 
in making so clear what an ‘inside New York 
job’ this management of the council’s ma- 
chinery has become.” 


We feel that no further comment is necessaly 
other than to say that when the Machine Politics 
of the Federal Council gets so annoying as t0 
call for criticism of this nature from The Chris 
tian Century, one of its avowed supporters, then 
it must be bad. —H.B.D. 
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Note: This editorial was not weritten by a preacher. It 
was written by a surgeon, a man busy day and night with 
one of the largest practices in a southern city. H.B.D. 


IN—BUT—NOT OF 


Where should the emphasis in the Christian 
life and hope be placed? There are two opinions 
as to how this question should be answered. In 
recent years there is an increasing tendency on 
the part of one group to emphasize the present 
life and world conditions in preaching, teaching 
and writing. 


Many years ago, noting this tendency even 
then, Dr. Robert Francis Coyle had this to say: 
“With the future life fading out of our thinking 
there will surely come a corresponding laxity in 
moral life.” 


The Scriptures are very practical in their teach- 
ings regarding the next world. How plain it is 
that those who knew Him in ages past had an 
absolute assurance of the glorious life in store 
for believers and, despite the dangers, injustices 
and trials of their present life centered their af- 
fections on the things which are above. 


Abraham, “Looked for a city which hath foun- 
dations, whose builder and maker is God.” Moses, 
“Esteeming the reproach of Christ greater riches 
than the treasures of Egypt: for he had respect 
unto the recompense of the reward.” Job was sus- 
tained by this hope: “For I know that my re- 
deemer liveth, and that he shall stand at the 
latter day upon the earth: and though after my 
skin worms destroy this body, yet in my flesh 
shall I see God: whom I shall see for myself and 
mine eyes shall behold, and not another.” 


Paul, who through the Spirit realized so fully 
the implications of the Gospel, gives in I. Corin- 
thians 2 what should be the platform and mes- 
sage of the Church and the hope of the indi- 
vidual Christian. It is spiritual, not temporal. 
Quoting Isaiah he reminds us of the glorious fact 
that “Eye hath not seen, nor ear heard, neither 
have entered into the heart of man, the things 
which God hath prepared for them that love him.” 
Again, in the 15th chapter of the same Epistle, 
speaking on the certainty of the resurrection of 
believers he writes these solemn words: “If in 
this life only we have hope in Christ, we are of 
all men most miserable.” 


Christ again and again stated that He had 
come to give eternal life to those who accepted 
Him. The Christian is a new creature, one in the 
world but not of it; one who should be separated 
from those things which impair or mar one’s wit- 
ness for Him. 


Critics will say this is monasticism, asceticism. 
No, it is just plain Christianity. The Christian 
should be and is the best citizen of his country. 
He is the preserving salt, the light on the hill of 
the social order. The difference is in the source 
of power in his life. With all our heart we be- 
lieve one’s influence for good can only be exerted 
after one is born again through faith in the Lord 
Jesus Christ. 


Several years ago there was a community in 
North Carolina where liquor was sold, where the 
movies were open on Sunday and where there 
was much open evil. An evangelist came to that 
town and preached powerfully the old Gospel. 


Souls were saved and lives reconsecrated. Those 
Christians, as Christians, not as a church or group 
of churches, got together and as Christian citi- 
zens put liquor out of the town, closed the 
movies on Sunday and cleaned up things gen- 
erally. 


The difference between what happened here 
and what happens when the Church, as the 
Church, enters the political and social arena is just 
this: Within the visible Church there are those who 
deny the great essential doctrines but who admire 
the moral and ethical principles enunciated in the 
Gospel. They want to see these fruits of the Gos- 
pel applied in the world but deny the necessity 
of individual faith in the atoning work of Christ. 
This. has wrought confusion of the worst kind 
and this confusion is growing. 


Probably the greatest obstacle to a clearing of 
this situation is the fact that many fail to see the 
great gulf fixed between the two positions, a gulf 
which can never be crossed. Failure to grasp this 
fact tends to throw one’s influence to the negative 
side. 

The world, as such, is at emnity with Christ 
and He told us it would also be at emnity with 
us. Christ prayed for His disciples in these words: 
“IT pray not that thou shouldest take them out of 
the world, but that thou shouldest keep them from 
the evil. They are not of the world, even as I am 
not of the world.” 


The Kingdom of God will come only through 
men and women born again in Christ, and an al- 
liance with those who think otherwise can only 
bring distress, confusion and defeat. Union of 
organizations without union in beliefs on the fun- 
damentals of doctrine will weaken, not strengthen, 
the testimony of the Church. We can differ on 
non-essentials and have unity of spirit, but when 
it comes to the deity of our Lord, the vicarious 
atonement, the virgin birth, the inerrancy of the 
Scriptures, the bodily resurrection of our Lord. 
These are essential. 


“For the things which are seen are temporal, 
but the things which are not seen are — 
.B. 





Campus vs. Camp 
By Rev. Joseph M. Garrison* 


There has been much concern over eighteen- 
year-old students becoming eligible for the draft 
on February 1. The Joint Committee on Student 
Work felt that there would be a particular need 
for trainee counseling for this group. Chaplain 
Robert S. Woodson, with experience on the cam- 
pus and in the camp, was invited to prepare some 
suggestive material. With the help of several sol- 
diers he asks and answers twenty-five of the im- 
portant questions a student-trainee should face. 
Copies of this material were supplied all college 
pastors early in January. The suggestions are so 
helpful, the Joint Committee on Student Work 
wishes to make copies available to any pastor or 
parent upon request. Ask for Campus vs. Camp, 
and state quantity desired, 309 Urban Building, 
Louisville, Ky. 


*Director of Student Work. 
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Baptism 


By Rev. John Scott Johnson, Ph.D. 


Infant Baptism 


That Infant Baptism is a part of God’s reveai- 
ed purpose is shown by a study of the Bible truth 
contained in the following propositions: 


I. God’s plan of salvation always included in- 
fants. 


II. God’s two Covenants of Life both included 
infants. 


III. God’s Church always included infants. 


I. God’s Plan Of Salvation Always 
Included Infants. 


Answering two questions always proves this 
proposition. 


1. Do Infants Need Salvation? 


Infants need if they are 
lost. 


Dr. R. A. Webb (“Theology of Infant Salva- 
tion”) has said: “The death of an infant is proof 
that the child is not a moral neutral, but, on the 
contrary, is positively sinful.” Psalms 51:5 reads: 
“T was shapen in iniquity; and in sin did my 
mother conceive me.” 


salvation only 


Every infant that ever reached maturity (the 
Saviour alone excepted), has proved true Rom. 
5:12: “All have sinned.” Then infants as such 
are lost and need salvation. 


2. Are Any Infants Saved 
While Infants? 


Does God ever save an infant as such, or must 
the child first be capable of faith? If the answer 
to the second question is “yes,” then the Immer- 
sionists’ interpretation of Mark 16:16a applies 
also to Mark 16:16b and all who die in infancy 
are lost eternally. This interpretation will be dis- 
cussed under “Believer’s Baptism” in the next 
article in this series. But praise God! it is be- 
lieved this interpretation is wrong. Nearly all 
Christians believe that those who die in infancy 
are saved. 


But this first proposition is not restricted to 
those who die in infancy. It is more particularly 
with the salvation of other infants that this dis- 
cussion is concerned. The baptism of a baby about 
to die is not as important as of one that grows 
to maturity. 


Two Bible Instances 


Jeremiah (Jer. 1:5: “Before I formed thee in 
the belly ... I sanctified thee’) and John the 
Baptist (Luke 1:15: “He shall be filled with the 
Holy Ghost, even from his mother’s womb’) were 
filled with the Holy Spirit at or before their birth. 
These examples prove that God’s plan of salvation 
always included infants as a possibility, because 
they were saved while infants, and did not die 
as infants. 





II. God’s Two Covenants Of Life 
Both Included Infants. 


A “covenant” ordinarily is a contract or ap 
agreement between or among two or more peo. 
ple. When used, a “token” or “seal” is evidence 
that the parties to the covenant recognize and 
accept their respective undertakings. 
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God’s Covenant of Life with Adam was on con. 
dition of perfect obedience (Gen. 2:17; Rom. 5: 
12). Adam’s part was to obey; God’s part was to 
give life. Adam failed; the Covenant was broken, 
This Covenant included infants; the same death 
that befell Adam came to all (Rom. 5:12: “Death 
passed upon all men.’’) 
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The Covenant Of Grace 








God’s Covenant with Abraham was different 
from His Covenant with Adam. It was not of 
works—was without condition except faith. It 
needed only to be believed, “I will establish My 
Covenant between Me and thy seed ... for an 
everlasting Covenant, to be a God unto thee, and 
to thy seed” (Gen. 17:7). Unconditionally, God 
mee, “T will . be a God unto thee and to thy 
seed.” 


“Walk before Me and be thou perfect” (Gen. 
17:1) cannot be a condition of this Covenant. 
Abraham was not “perfect,” nor any one since 
Abraham (except One—The Lord Jesus Christ), 
yet the Covenant still holds good, for it is “‘ever- 
lasting” (Gen. 17:7,13,19). It is the Covenant of 
Grace. If not, where does God record that Cove- 
nant? 


The Renewal At Pentecost 


The proclamation at Pentecost did not repeal 
the Covenant of Grace; it renewed it (‘The pro- 
mise is unto you and to your children” Acts 2: 
39; “Ye are the childern of the Covenant 
which God made with Abraham” Acts 3: 
25). The “promise” also was made to Abraham. 
“The promise ... was ... to Abraham.” “It is 
of faith by grace; to the end the promise 
might be sure to all . of the faith of Abra- 
ham the father of us all’? (Rom. 4:13,16). 


“They of faith are of the children of Abra- 
ham.” “That the blessing of Abraham might come 
on the Gentiles through Jesus Christ; the promise 
of the Spirit through faith.” “To Abraham and 
his seed were the promises made ... to thy 
seed, which is Christ.” “If ye be Christ’s, then 
are ye Abraham’s seed, and heirs according to 
the promise” Gal. 3:7,14,16,29. 


The Two Tokens: Circumcision 
And Baptism. 


Circumcision in the Old Testament was the first 
token of the Covenant of Grace. Its successor in 
the New Testament, the second token of the Cove 
nant of Grace, was Baptism, as was shown in the 
second article of this series, “The Holy Spirit and 
water” (in the November issue of The Journal, 
under the sub-heading “Circumcision and Bap 
tism.”) That discussion will not be repeated here, 
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wit the conclusion reached was as given above: 
Baptism succeeded Circumcision as the sign, the 
eal, the token of the Covenant of Grace. 


The Grace Covenant Included And 
Still Includes Infants 


The same verse announced God’s grace to Abra- 

ham and to his seed, “an everlasting Covenant, 
9 be a God unto thee, and to thy seed” (Gen. 
11:7. “To Abraham and his seed were the prom- 
ies made” (Gal. 3:16). Moreover, the Covenant 
oken (circumcision) was administered alike to 
ndults and to 8-days-old boys. 


Since the proclamation at Pentecost made no 
hange in the Covenant sharers, of course be- 
levers’ children in the New Dispensation have a 
right to the new token of the “everlasting” Cove- 
nant. God and the Covenant remained the same; 
oly the token was changed. Therefore infants 
of believers should be baptized. 


III. God’s Church Always 
Included Infants. 


Some people think there was no church before 
Pentecost. Strong’s Exhaustive Concordance 
translates the Greek word for “church” as either 
he Jewish synagogue or the Christian commu- 
ity of members. Moreover, Stephen spoke of “the 
hurch in the wilderness” (Acts 7:38). The Greek 
ord used here is the same used elsewhere of the 
ew Testament Church. Since the Saviour, living 
in the Old Dispensation, said: “I will build My 
Church” (Matt. 16:18), and used the same word 
wice in (Matt. 18:17), with no explanation of 
t, it must have been familiar. 


However, this discussion is not primarily con- 
erned with the defence of any terminology. Some 
ord is needed and “church” will be used, as a 
onvenient, easily understood word, to designate 
he body of God’s people whom He ealled first 
but of Ur of the Chaldees, and then out of Egypt. 


The Church Of The Bible 


_“Elders” were officers in both the Old and the 
ew Testament Church. The word occurs more 
han 100 times in the Old Testament, only a few 
eferring to the aged as such. Presbyter, bishop 
iid elder, in the New Testament, designate the 
ame officer transferred—name, function and 
lli—from the Old Testament Church. 


The New Testament Church, then, in its organ- 
zation, Was not a new creation. "Twas merely an 
hdaptation of an organization that was familiar 
0 the Jews. 


Two Ordinances 


The Old Testament Church had two ordinances: 
l. A token of membership (circumcision); 2. The 
‘assover. (“It is the Lord’s Passover” Ex. 12:11; 
Ye shall keep it a feast to the Lord by an 
rdinance forever” Ex. 12:14). 
Likewise the New Testament Church has two 
rdinances, identical in purpose with those just 
amed, but different in form. The Lord’s Supper 
lisplaces the Passover; both are memorials, and 

rist our Passover is sacrificed for us” (I. Cor. 
7). Likewise, Baptism displaces Circumcision, 
Ss Was shown in the second article of this series. 

As was seen in the second article just referred 
0, faith is a prerequisite in both Circumcision 
ind Baptism. In the case of Isaac—8 days old 


(Gen. 21:4), it could not have been his faith. It 
was the faith of his father Abraham. So with 
same way, the baptism of infants of believers 
manifests and depends upon the faith of the pa- 
rents. (At least one of the parents should be a 
believer according to I. Cor. 7:14: “The un- 
believing husband is sanctified by his wife, and 
the unbelieving wife by the husband: else 
other Jewish parents and their children. In the 
were your children unclean; but now are they 
holy.’’) 


Old Testament Church Membership 


Faith was the one requirement for membership 
in the Old Testament Church. “He received the 
sign of circumcision, a seal of ..._ the 
faith ... he had the father of all them 
that believe.” “It is of faith by grace; to 
the end the promise might be sure to all the 
seed ... to that ' of the faith of Abra- 
ham ... the father of us all” Rom. 4:11,13,16. 


Additions to church membership were by cir- 
cumcision. ‘He that is born in thy house, and he 
that is bought must needs be circum- 
cised ... the uncircumcised man child ... shall 
be cut off from his people; he hath broken 
My Covenant” Gen. 17:13,14; “when a 
stranger . will keep the Passover to the Lord, 
let all his males be circumcised, then ... let 
ee. ROO os no uncircumcised person 
shall eat thereof. One law shall be to him that is 
homeborn and unto the stranger” Ex. 12:48,49. 


Two Classes 


The membership was of two kinds: 1. Adult; 
2. Infant. An 8-day-old baby received the same 
token as adults: (“He that is 8 days old shall be 
circumcised” Gen. 17:12). Matthew Henry says 
that at 13, a child began to be a “son of the 
commandment,” obliged to the duties of adult 
church membership, having been from his infancy 
a son of the Covenant. Such assumed full respon- 
sibility as adults without renewal of the Covenant 
token “after they believed.” 


New Testament Church Membership 


As before, the requirement of membership in 
the New Testament Church was faith. The same 
two classes continued: 1. Adult; 2. Infant. Since 
the Old Testament Church was taken over, with 
specified changes, to form the new church, with 
no change commanded in its membership, no 
ctange was made. The Jews would have uproar- 
iously denounced a change which left the children 
out. (See below: “No protest against abandon- 
ment of children.’”’) Church membership con- 
tinued to include infants, they becoming mem- 
bers through receiving the new token, baptism. 


When infant members assume adult church 
membership, their faith vindicates, justifies, makes 
good, and rewards the faith of the parents. When 
they thus ratify the undertaking of their parents, 
they no more need to be baptized “after they be- 
lieve,” than circumcised children needed to be 
circumcised again. 


No Protest Against Abandonment 
Of Children 


If the New Dispensation left out children of 
believers, Jewish parents who became Christians 
would leave a relationship to God in which their 
children shared, and under the same Covenant 
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enter a relationship to the same God in which 
their children would have no part. If parents ac- 
cepted Christ, their children would lose their pri- 
vileges—would no longer be “children of the 
Covenant.” 


The Bible records much opposition by Jews to 
the Christian religion; they said it ignored the 
practices of the Old Testament. There was a great 
hullabaloo about dropping circumcision, but never 
a word about leaving children of believers out. 


Thousands of Jews became Christians, but made 
no protest against abandonment of their children. 
How eagerly would Pharisees, Sadducees, and all 
other parties of the Jews have paraded such a 
defect of the Christian religion! but search! not 
a trace of this objection in or out of the Bible! 
There was no occasion for it; the children were 
not left out. No parent even inquired as to the 
standing of his children. No protest against aban- 
donment of children is perhaps the _ strongest 
proof—except direct Bible teaching—of the prac- 
tice of infant baptism by the Apostles. 


SUMMARY 


God’s Plan of Salvation Always Included 
Infants. In having a child baptized, the parent at- 
tests his recognition of (a) the child’s need of sal- 
vation, (b) God’s desire for the child’s salvation 
and His willingness to enter into Covenant with 
the parent for that end, and (c) the parent’s re- 
sponsibility for the child’s salvation so far as that 
is dependent upon the parent’s obedience to God’s 
requirements. Then the token (baptism) which 
God recognizes as an acceptance by parents of 
their Covenant with Him for the child, should not 
be withheld from any child of a believer. 

God’s Two Covenants of Life Both Included 
Infants. The Covenant of Grace has not been 
changed (“Ye are the children of the Cove- 
nant which God made with Abraham” Acts 
3:25; “If ye be Christ’s, then are ye Abraham’s 
seed and heirs according to the promise’’ Gal. 3: 
29). Just as infants of believers in the Old Dis- 
pensation received the old token, infants of be- 
lievers in the New Dispensation should receive 


the new token of the same, the “everlasting 
Covenant with the same God. 


God removed the “yoke” of circumcision (« 
yoke upon the neck of the disciples” Acts 15:10) 
and gave the simpler ceremony of baptism; wit 
no command not to administer the new token i 
infants, of course this should be done. According 
to Galatians Three, the only thing that coul 
change the Covenant “confirmed before of (Mm 
in Christ” (Gal. 3:17) was the law; but the Holt 
Spirit through Paul says, in the same verse, tha 
the law “cannot disannul, that it should make thd 
promise of none effect.” If any other thing coulj 
alter the Covenant would not the Omniscien 
Spirit have known it? But He recognizes thd 
Covenant as in full force and effect (“no map 
disannulleth” Gal. 3:15). 


Entering into Covenant with God for  thej 
children has not been left to the preference off 
the parents. They may not do it or leave it alone, 
according to their own ideas, and find acceptance 
with God either way. God wants it done, or He 
would not have commanded parents to do it. 


Every believing parent who, like Moses, fails 
to have applied to his child the token of the Covell 
nant into which that child was born, has only tof, 
turn to Ex. 4:24-26, to see how God views his 
non-obedience. (This special phase will be dis 
cussed in the following article in this series unde 
“God’s Anger at Parental Negligence.’’) 

God’s Church Always Included Infants. It isfwi 
God only Who decides who shall be members of 
His Church. How, then, can any Christian or body 
of Christians exclude from their organization any 
whom God would accept as members of the “body” 
of Christ? It cannot be on God’s authority; tha 
on whose authority is it done? 
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Since God’s plan of salvation, God’s Covenants 
of life, and God’s Church always included infant, § 
who among men would deny to helpless babes offi 
believers their God-given right to the sign, seal 
token (baptism) of their inheritance in the Cove 
nant of Grace and in the Church? 








Rev. C. L. Nisbet, D.D., Enters 
General Evangelistic Field 


In a meeting called to act upon the resignation 
of the Rev. C. L. Nisbet, D.D., as Pastor of the 
First Presbyterian Church, St. Albans, W. Va., 
the Presbytery adopted the following resolution, 
viz: 

That the Presbytery of Kanawha having with 
regret dissolved the pastoral relation between the 
Rev. C. L. Nisbet, D.D., and the First Church, 
St. Albans: 

First, Thanks God for bringing into our midst 
the Rev. C. L. Nisbet, D.D. 

Second, It congratulates Dr. Nisbet and the 
First Presbyterian Church, St. Albans, on their 
splendid work during the last eleven years, as 
pastor and congregation. 

Third, Resolved, That the Rev. C. L. Nisbet, 
D.D., be granted permission to labor, as an evan- 
gelist, within and without the bounds of this Pres- 
bytery. That he be and hereby is highly recom- 












mended to all churches, throughout the bouné 
of our Assembly, who are seeking an evangelist 
to conduct a series of meetings. And that he ’ 
recommended to churches of other denominations 
who may be willing to join in with their neigl 
borhood Presbyterian Church, or churches, in such 
a meeting, as a minister and an evangelist whi) 
has the advancement of the Kingdom of God mf. 
his heart, and is willing and capable of working 
with all those who love the Lord Jesus Christ and 
accept Him as the head of the Church, which He 
has bought with His own precious blood. 


Fourth, That the Rev. C. L. Nisbet, D.D., being 
a member of this Presbytery, we promise to If 
member him in our prayers, praying that the God F 
of all grace, who gave His Son Jesus Christ 1 
die for the world that whosoever believeth in Him 
should not perish but have everlasting life, may , 
most richly bless him as an evangelist and use h 
him in bringing many souls into His Kingdom. , 

Done in Presbytery in session in the First Pres . 
byterian Church, Charleston, W. Va., this the 6th 
day of November, 1942. 

Attest: J. Blair Morton, Stated Clerk. 
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we The Meaning Of Brotherhood 


mn ( By Rev. Cecil H. Lang, D.D.* 


5:10) 

') Wit | was recently asked to be the Protestant rep- 
sentative on a team of three speakers repre- 
i@fnting the National Conference of Christians 
coul@l .d Jews. The subject assigned me was “The 


| 0¢ ; ” 
» Holgeucamns of Brotherhood. 


°, thal | immediately went to the dictionary to see 
ke thiishat Webster’s definition of brotherhood might 
Could, I found it thus: “a state or quality of being 
iscient/rothers.” That was not a very satisfactory defi- 
es théhition, so I began delving into the lexicon of my 
> Mathwn heart. Turning the pages which revealed or 
ecalled the experiences of a half century of liv- 
theing, and a quarter century of life and service as 
ice off Christian minister, I found three words which 
alone—more clearly than anything else defined for me 
ptancethe meaning of brotherhood. 


“ _ The first is Love. That is primary in brotherly 


fai elationships. When Solomon said, “There is a 
Cor Mriend that sticketh closer than a brother,” he 

eas by this very exception proving the rule that 
he one who loves you most and stands by you 
ongest is your brother. 

















nly to 
vs his 
e dis. 
unde® The Hebrew scripture in Deuteronomy 6:5 and 
Leviticus 19:18 shows us that we should love God 
It is@with all of our hearts and love our neighbor or 
ars ofmprother as much as we love ourself. Of course 
bodyChrist reiterated and re-emphasized those two 
n anymaws. God does not say we should love ourselves. 
body"MHe expects us to do that. But He asks that we 
 theafigive our brother an equal chance with ourself. 


But some folks answer, “There are some peo- 
ple whom I just don’t like.” I do not find any in- 
junction in the Bible saying that we must like 
nantsMeverybody. The best cure for dislike is love. We 
fant,Mare told to love everyone. When my son was five 
es oifvears old he played with another lad of the same 
seal Mage, named John William. One day John William’s 
CoveBmother told my son’s mother this story: “Last 
ight John William said his prayers and crawled 
nto bed. I thought he was asleep .Then he said, 
—— Mother, I want to pray again.’ Getting out of 
bed and on to his knees he then said, ‘God bless 
Billie, me don’t like him.’” Yes, we don’t like 
und folks, but we can love them. 


elist , ‘ 
be i Another meaning of brotherhood is expressed 


tions the word Liberality. Ordinarily one would take 
eigh lore off of his brother and put up longer with 
suche brother than with any other person. The world 
whet. these days is learning large lessons of liber- 
d ofelity. Personally I am finding the experiences 
cing which were mine as a Chaplain in World War I 
“andeeotirmed and enlarged in this war in terms of 
, Hee berality of thought and practise in the matter of 
| ace and religious relationships. 


eing, One day while serving as Senior Chaplain in a 
» repeatge camp, a Catholic Chaplain came to see me 
Goif@"d asked me to go with him to talk with his 
t to Pattalion Commander. The case which we pled 
Hinf'th him was that of a Jewish lad who was suf- 
mayf‘ting because of his religious convictions and 
usefYho needed some consideration on the part of 
n, [tat Battalion Commander. A Protestant and a 
res PLatholic Chaplain on a hot August Sunday after- 
6th Con pleading with a high-ranking officer in be- 
alf of a sincere Jewish lad. 
k. 












Recently a colored Chaplain was being trans- 
ferred to another post. A Protestant Chaplain, 
raised in the South, moved that the group of 
Chaplains express by rising vote their apprecia- 
tion of this colored man’s service and fellowship. 
The motion was seconded by a Catholic Chaplain 
and the first one to his feet was the Jewish 
Chaplain. 


The Government of the United States is demon- 
strating this spirit of liberality in that under the 
sponsorship of the Chief of Chaplains, who is an 
ardent Roman Catholic, the government is pre- 
senting to each soldier who desires one a copy 
of the scriptures of his own faith. There has been 
printed at government expense three copies of 
the scriptures, which are identical in appearance 
but are different in their content. One has on it 
New Testament, Roman Catholic Version; an- 
other New Testament, Protestant Version; and 
the third Jewish Holy Scriptures. 


Certainly that is indicative of the spirit of lib- 
erality in our great democracy in things religious. 


But the above plan of scripture distribution 
illustrates also a third relationship which must 
prevail in all true expressions of brotherhood and 
that is 


Loyalty. The government in issuing these scrip- 
tures in three different faiths says in essence that 
it expects every soldier to be loyal to the faith of 
his own heart and mind, to the convictions of his 
own heart and soul. 


There is large room for liberality in our rela- 
tionships. We can have sympathy and practise 
tolerance in the matter of respecting religious 
convictions of others. Yet this whole thing van- 
ishes into thin air and becomes piffle and noth- 
ingness unless there be an innate loyalty. 


When I view the flags of the twenty-six United 
Nations I find in my heart a feeling of love and 
a desire for liberality in my thoughts and dealings 
with reference to the people of those nations. I 
love Great Britain and its great people. I will be 
liberal toward Russia because of her stalwart 
stand and her spirit of sacrifice. But as I see the 
flags of those twenty-six nations there is one flag 
which stands out among them all. There is one 
flag which through thick and thin, through life 
and even unto death itself I will be loyal. The 
flag of the United States of America. 


I have learned to love my Catholic brethren. 
I will be liberal in my dealings with a man of the 
Jewish Faith. But I will be loyal to the tenets, to 
the fundamental truth and teachings of the Pro- 
testant Christian Faith, to the plan of salvation, 
- Fi Author of Salvation, even Jesus Christ 
imself. 


We have learned much about love and about 
liberality and it will prove a blessing to this 
world, but we must not forget that there are cer- 
tain great essentials in which and to which we 
must be loyal. ; 

I often think of what a great teacher of mine 
once said to his class of theological students, “Our 
spirit should be clarity in the essentials; liber- 
ality in non-essentials, and charity in all things.” 


*Chaplain of the United States Army. 
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Unto Him That Loveth Us 


Rev. 1:5 (ARV) 
By Rev. Wm. C. Robinson, D.D. 


In the stress and turmoil of today we need to 
keep ourselves in the love of God. And we can 
only keep ourselves in the love of God as we turn 
not to the pictures that men are making of God 
but to the saving revelation which God has made 
of Himself in Jesus Christ. God so loved the 
world that He gave His only begotten Son to save 
rs. As we hide in the cleft of the Rock of Ages, 
He proclaims His own Name, the Lord, gracious 
and meriful forgiving iniquity and trans- 
gressions and sin. God accompanies the preach- 
ing of the word of His grace with the Spirit who 
sheds abroad His love in our hearts. Holding a 
crumpled yellow telegram in her hands, an Amer- 
ican mother said to her minister: ‘No, they are 
mistaken. My son is not lost. If he is not on his 
ship, he is in his Father’s house.”’ By the grace of 
God that mother met her supreme test in the love 
of God. 


The Bible is a letter from God with your per- 
sonal address upon it. It is the inspired testimony 
to the loving, living God, the God that doeth won- 
ders, the Lord who made known His ways unto 
Moses, whose deeds were remembered by the 
children of Israel. The living God is the one who 
acts decisively in the lives of men and women 
and churches and nations so that they remember 
the years of God’s right hand. The God of the 
Bible is the God of people whom He brings into 
fellowship with Himself and loves and leads 
through life, so that thereafter He is known as 
the God of Abraham, the God of Isaac, the God 
of Israel, the God and Father of our Lord Jesus 
Christ. The Christian revelation is the story of 
God’s saving, redemptive acts which were de- 
cisively and finally manifest in Jesus Christ, in 
whom God became flesh and revealed His grace 
and truth. In His Word God reveals Himself, acts, 
speaks, brings individuals into fellowship with 
Himself. God saved us. God called us with a holy 
calling. God shined in our hearts to give the light 
of the knowledge of His glory in the face of 
Jesus Christ. The God of glory appeared unto 
our father Abraham. God wrestled with Jacob. 
God appeared unto Moses at the burning bush. 
Suddenly there shone a great light around Saul 
and he heard a voice from heaven saying, “Saul, 
Saul, why persecutest thou me?” When John 
was in the Spirit on the Lord’s day, he heard a 
great voice as of a trumpet and the risen Christ 
revealed Himself to John. God is a spirit. God is 
infinite. But it is not less important to remember 
that the heart of the Triune God has a great glow- 
ing affection for us, and that, out of that loving 
fellowship, Father, Son and Holy Spirit act for 
our salvation. When that brilliant French writer, 
Blaise Pascal, passed away they found sewed in 
his clothes this confession: 


“God of Abraham, God of Isaac, God of 
Jacob, not of the philosophers and scholars, 
God of Jesus Christ, my God and thy God. 
Thy God shall be my God.” 


I. God gave unto our Lord Jesus Christ a Reve- 
lation that brings grace and peace to us from Him 
Who is and Who was and Who is to come, from 
the seven Spirits that are before His throne, and 


from Jesus Christ, the faithful witness, the firs.[hs 
born from the dead, the Prince of the kings of 
the earth. Then the King James Version reads: 
“Unto Him that loved us and washed us from 
our sins in His own blood.” This is the Gospel, 
As John walked and talked with the Master, as 
he leaned on the Saviour’s bosom, he so appro. 
priated the personal love of Christ that he de. 
scribed himself as the disciple whom Jesus loved, 
This disciple so fully learned the love of Christ 
in the days of His flesh that even when Jesus 
waited four days to heed the call of Martha and 
Mary for their brother Lazarus, John could still 
write: “Now Jesus loved Martha and her sister 
Mary.” John knew the love of Jesus so well that 
he introduces the Lord’s ministry of service in 
washing the disciples’ feet with these words: 
“Having loved His own that were in the world 
He loved them to the end.” He did the uttermost 
act of lowly service to teach them just how much 
He did love them. Similarly in First John love is 
of God. Herein was the love of God manifested 
in our case, that He sent His only begotten Son 
into the world that we might live through Him. 
Herein is love, not that we loved God, but that 
He loved us and sent His Son to be the propitia- 
tion for our sins. Oh, my friends, the Gospel is 
not our love but His, not our merit but His 
mercy, not our desert but Christ’s death, not our 
righteousness but the forgiveness of our sins for 
His Name’s sake. Lay aside all confidence in self, 
anchor in the Gospel. He loved us and washed us 
from our sins in His own blood. 


However, the American Revised Version adds 
a further richness to this precious Gospel text. 
Translating from the oldest manuscripts, the Re- 
visers read: “Unto Him that loveth us.” This 
reading fits exactly into the situation and need 
of John and adds a blessed truth for us today. 
For John it was over fifty years since Jesus walk- 
ed in Galilee and died upon the Tree. For a half 
a century now He has been reigning upon the 
Throne of His Father as Prince over the kings of 
the earth. His eyes are as a flame of fire, His 
voice is as the sound of many waters. He has the 
keys of death and of Hades. John may well have 
been pondering, Does He still love us, is He con- 
cerned with our little trivialities on this earth? 
Before He left, He said: “He that hath my con- 
mandments and keepeth them, he it is that loveth 
me: and he that loveth me shall be loved of my 
Father, and I will love him and manifest myself 
to him.” Perhaps, John is wondering: Have I kept 
His word, have I obeyed His commandments? One 
of my congregations is lukewarm, another has 
lost its first love, another is seamed with factions 
and a fourth is disgraced by immorality. I am a 
persecuted exile in a Roman concentration camp. 
I was arrested and scourged and consigned to 
labor in the mines. Does the Christ of glory still 
love these little groups of His people and their 
exiled pastor? If these doubts were rising in John’s 
mind they are dissipated as the morning mist be 
fore the rising sun. Yes, His love is the same. He 
stopped Saul the Inquisitor with the words, “Why 
persecutest thou me?” The Son of Man appeared 
to Stephen standing at the right hand of God, 
rising from His throne to welcome His dying 
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martyr. And now He has appeared unto John. 
though His countenance shineth as the sun in its 
¢rength, it is the same loving face that spake 
fom the Cross: “Son, behold thy mother.” 
“Mother, behold thy son.’”’ And once again John 
i; leaning on the Saviour’s bosom with every 
sMdoubt and hesitation gone while 

‘Bhlessed words, “Unto Him that loveth us.” 


Mother, father, brother, sister, wife, are you 
‘on some Isle of Patmos this Lord’s Day, exiled 
fom a son or husband or lover far off on the 
tossing ocean, or separated from those who have 
ne on before, are you suffering like this per- 
geuted witness, or are you simply trying to carry 
m in His name? May He so manifest Himself to 
you this day that you may know you also are the 
disciple whom Jesus loves. May His present, liv- 
ing love chase the shades of night away, give you 
garlands for ashes, the oil of joy for the spirit of 
heaviness, until this ascription of praise rises from 
your heart: “Unto Him that loveth us ... be 
the glory and the dominion forever and ever. 


Yes, we are each to individualize the love of 
Christ. John was able to tower above his col- 
leagues in the apostolic college just because he 
tok unto himself so much of the love of Christ. 
There is one thing about the love of Christ that 
is different from other possessions, the more we 
take unto ourselves the more we have to give to 
others. It takes all of the rays of the sun to ripen 
one cherry, but while that cherry is taking all of 
the sun to itself the same sun is ripening millions 
of cherries. You may dip your cup to the full, but 
the great ocean has water for every other cup. 
Such is the love of God in Christ that the more 
one takes it unto Himself the more he realizes its 
fullness for the world. As soon as we realize that 
He is the propitiation for our sins, immediately 
we add and not for ours only, but also for the 
sins of the world. As soon as John says I am the 
disciple whom Jesus loved he must needs add, 
God so loved the world. As soon as Paul can say, 
He loved me and delivered Himself up for me, he 
must add, if One died for all then were all dead 
and He died for all that they that live should 
henceforth not live unto themselves but unto Him. 
The two greatest interpreters of Jesus—John and 
Paul—are just the two men who appropriated to 
themselves most of His love. An old Scottish 
Divine had a dream in which the Lord appeared 
unto him saying that He wanted the minister to 
know just how much God loved him. Thereafter 
tht man’s life was marked by a sanctity and 
sweetness that are seldom seen. 

The seventy-first and the one hundred and 
thirty-ninth psalm speak of God’s love and care 
from the very beginning of the psalmist’s life. 
The psalmist thanks God for presiding over His 
unformed substance, for numbering His members 
when there was none of them. When he is old he 
leans on the everlasting arms and when he is 
weak he whispers, “I will go in the strength of 
the Lord God.” To the psalmist: “The Lord is my 
shepherd. I shall not want.” Paul says, it pleased 

d who separated me from my mother’s womb 
to reveal His Son in me. So each of us ought to 
stand before the whole revelation of God’s love— 
the rays of the love that shine like stars through 
the Old Testament and the sunburst of that love 
it Christ and drink it all into our own hearts. His 
ove is for me as individually as it is for John who 
faned on His bosom, for penitent Peter whom 
He met on the shores of Galilee and recommis- 


sioned to feed His flock, for doubting Thomas to 
whom He unbared the cruel wounds, for Paul who 
persecuted Him, for John Mark who needed a 
second chance, for Matthew the Publican, for 
Mary, the Magdalene, for Nathanael and Martha 
and the weak churches of Asia Minor. Beyond 
death and the Resurrection the reigning Christ 
loves us with the same individual love that John 
knew in the days of His flesh. 


“Warm, sweet, tender, even yet 
A present help is He, 

And love hath still its Olivet 
And faith her Galilee.” 


As Francis Thompson looked back over a life 
torn by sin and wickedness it seems to Him that 
the living, loving Christ like a hound from hea- 
ven had been pursuing him until He opened to a 
lost sheep the gates of gold. 


“Halts by me that footfall: 

Is my gloom after all 

Shade of His hand, outstretched, 
caressingly?”’ 


II. Before our Lord reveals the scrolls unfolded, 
the trumpets pealing, the wine-cups from the 
wrath above, He shows His own face so that we 
may meet these awful facts with the assurance 
that the Lord over them all loved us. This present 
individual love of Christ for each of us is the 
greatest thing anyone of us can take into the fu- 
ture. We are travelling perilous days together. 
Brave men are standing in the places of danger 
and death for us, our freedom, our country, our 
homes. In appreciation of all that they are doing 
for us we want to give them the best we have. 
And the best we have is the present individual 
love of Christ for us. Soldier boy, sailor friend, 
may our God be your God, our Saviour your Sa- 
viour, our heavenly Father your heavenly Father. 


Taking the love of Christ into tomorrow does 
not mean indolence in sin. Christ says, As many 
as I love I rebuke and chasten. The loving Christ 
is also the purifying Christ. His flaming eyes pene- 
trate every one of the seven congregations and 
point out the wickedness and condemn the evil. 
His gaze that nought escapes, without, within, 
sees us through and through. And knowing our 
weakness and wickedness He metes out life’s cir- 
cumstances for our eternal good. But through it 
all we know that His loving heart goes with us. 
No punishment that our fathers gave us seemed 
good at the time, but grievous. But as I look back 
over his dealing with me I would that I could tell 
my father just how much I love him for his great 
continued love for me. The great loving heart of 
the Christ is disciplining our congregations and 
our hearts for glory. No chastisement seemeth to 
be good but grievous, yet it worketh out a far 
more exceeding and eternal weight of glory. First 
Peter teaches us that it takes suffering to separate 
us from our sins. 


The loving Christ is prince of the kings of the 
earth. He has taken the book of destiny and 
loosed the seals. The white horseman of conquest, 
the red horseman of war, the black horseman of 
famine and the pale horseman of death are not 
beyond His control. The Messiah is the Lord of 
destiny and history. He is directing all to its God- 
appointed end. And in and through it all He 
loveth us. 
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“Peace, perfect peace, our future all 
unknown? 

Jesus we know, and He is on the 
throne.” 


In all our affliction He is afflicted and the angel 
of Hiis presence saves us. As we pass through the 
furnace there is the form of another with us and 
His form is as the form of the Son of God. 


In the hour when the shadows were darkening 
about Himself Jesus prayed that His joy might 
be in us so that our joy might be full. For the 
joy that was set before Him He endured the Cross 
despising the shame. His joy is our strength when 
we tread shores of Jordan. The blessing of com- 
munion with the Father filled His heart to over- 
flowing with joy even as the darkness of the Cross 
fell over Him. By that expiatory Cross He has 
opened the way of access to the Father and made 
us priests unto His God and Father. The way of 
access to God has not always been open. Sin 
closed it. Only the High Priest and he only once 
a year and only with the blood of a sin-offering 
was permitted to enter the presence of God. But 
when Christ died the veil of the Temple was rent 
asunder—the way to God was open. In all our 
trials and afflictions we can have access to God 
and find in the midst of sufferings the joy of 
fellowship with God. Our comfort is the comfort 
of the early Christian testimony: ‘‘Who shall sep- 
arate us from the love of Christ? shall tribulation, 
or anguish or persecution, or famine or nakedness 
or peril or sword? Nay in all these things we are 
more than conquerors through him that loved us. 
For I have been made certain that neither death 
nor life, nor angels nor principalities, nor things 
present nor things to come, nor powers, nor 
height, nor depth, nor any other creature shall 
be able to separate us from the love of God which 
is in Christ Jesus our Lord.” 


“The Revelation prophecies of that tre- 
mendous day 

When Christ—and Christ alone—shall 
be the trembling sinner’s stay.” 


But we go even before the Great White Throne 
of final judgment with the pulsating, living love 
of Christ. The One who cometh with the clouds 
is the One who loveth us. 


“When I soar to worlds unknown 
See Thee on Thy judgment throne, 
Rock of ages cleft for me, 

Let me hide myself in Thee.” 


In the great Presbyterian Catechism drawn up in 
the Palatinate and authorized in Scotland in 1590 
we have this glorious assurance: That in all mis- 
eries and persecutions I lift up my head and wait 
for Him, who did before stand in my stead before 
God’s Judgment-seat and take away all curse from 
me, to come again from heaven as a judge to 
throw all his and mine enemies into everlasting 
pains and to receive me and al] the elect unto 
himself into heavenly joys and everlasting glory. 


III. The great love of Christ revealed on the 
Cross and living and pulsing in undying affection 
for us now bows our wills to His dominion and 
constrains our lives for His Kingdom. 


“Here is the magic of the Cross; it presents a 
scene of love such’ as the world had never seen 
before and will never see again. When the world 


was lost, ruined and undone, when all hope haj 
fled from earth, and apparently fled forever, j,., 
hovah bows the heavens and comes down, anj 
travelling in the majesty of His strength, wor 
out a redemption for His imprisoned subject 
which astonished the angels and made the yy. 
verse stand aghast. Here was love, unspeakabj 
love, ‘When God the mighty Maker died for map 
the creature’s sin.’ And when this amazing loye 
is fully comprehended and distinctly realized, the 
stoutest heart of the proudest sinner will yield ty 
its mighty influence. Love is the talisman by whic 
God subdues the sinner’s heart and gains his yy. 
preme affection. Let him firmly believe an 
strongly realize that Jesus was indeed the Lam) 
of God slain for the sins of the world, and that 
it was Love, almighty Love, which occasioned the 
awful sacrifice, and he will bow his soul in the 
depths of humility and give his heart to God.” 






























As long as Satan could represent God to the 
sinner only as the awful judge armed for his de. 
struction he could arouse the heart of man t 
hatred and rebellion against God. But God Him. 
self, God in Christ, hath loosed us from our sins 
by His own blood. That awful load of guilt ani 
curse no longer hangs over us. For us Christ hath 
drunk damnation dry. He bore our sins in His 
own body on the tree, He was made a curse for 
us that we might be made the righteousness of 
God in Him. And now the living, loving Chris 
stands with His nail-pierced hands _ overflowing 
with the gifts of His redemption, forgiveness of 
sins and the new nature with the law of God 
written on our hearts. His arms are outstretched 
in gracious invitation: “Come unto me all ye that 
labour and are heavy laden and I will give you 
rest. Take my yoke upon you and learn of me for 
I am meek and lowly in heart and ye shall find 
rest unto your souls. For my yoke is easy and my 
burden is light.”” The shackles of sin just fall 
away as the heart turns to her heavenly Lover 
As the Holy Ghost shed abroad the love of Christ 
in our hearts we are delivered from the thralldom 
of Satan and translated into the Kingdom of the 
Son of His love. 


The gates of man’s soul may remain barred to® th 
every effort to crash an entrance. But when the y, 
nail-pierced hands of love tenderly knock, when py 
the Holy Spirit sheds abroad His love, the gatel f. 
of that soul, in its first knightly act, rise like thef ay 
castle gates of yore and admit the best Friend 1§ to 
sinner ever had. “Lift up your heads, O ye gates; #| 
and be ye lift up, ye everlasting doors; and the JB as 
King of glory shall come in.” H 


A man can only be free in so far as he thinks 


and feels and acts in terms of what is not him ~ 
self. Freedom comes when some great cause, som), 
great loyalty lifts a man out of the thralldom ff, 
his own sinful affections. se 
lu 
“My will is not my own, uy 
Till Thou hast made it Thine. 

If it would reach a monarch’s throne 

It must its crown resign.” h 


He that seeketh his life shall lose it, he that losetl § 
his life for the Son of Man’s sake shall find t§), 


“Make me a captive, Lord, w 
And then I shall be free. a 
Force me to render up my sword r 


And I shall conqueror be. 
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shall never touch the Throne where He sits at 
God’s right hand. His Kingdom cannot be moved. 
Love for Him, zeal to manifest the glory of His 
gracious love nerves our hands and hearts and 
gifts to spread His Kingdom from sea to rolling 
sea. 


In His Kingdom, Christ is enthroned. Unto Him 
who loveth us be the dominion. That means that 
Christ is to reign on the throne of our lives and 
hearts. It means that every motive, every pur- 
pose, every plan ought to pass before His holy, 
loving eyes. In all thy ways acknowledge Him and 
He shall direct thy paths. Search me, O God, and 
know my heart: Try me and know my thoughts; 
and see if there be any wicked way in me and 
lead me in the way everlasting. With Christ on 
the throne there are some things that ought to 
pass out of our hearts: bitterness and envy and 
hate. There are some things that ought not to 


I sink in life’s alarms 
When by myself I stand. 
Imprison me within thine arms 
And strong shall be my hand. 


“My heart is weak and poor 
Until its master find; 
It has no spring of action sure; 
It varies with the wind. 
It cannot freely move 
Till thou hast wrought its chain; 
Enslave it with thy matchless love 
And it shall deathless reign.” 


—George Matheson. 


Being made free from sin and having become 
servants of God we have our fruit unto holiness 
and the end everlasting life. There is now a new 
kingdom stretching before us, the Reign of the 
King of Love. That Kingdom rests upon the ever- 


lasting Throne of Christ and cannot be shaken. 
Therefore, we know that our labor in this King- 
dom shall not be in vain in the Lord. The cer- 


im-(atainty of fruit for our service in this Kingdom 


and the love of Christ constraining our hearts 


pass over our tongues: filthy stories, unkind judg- 
ments, profanity. There are some things that 
ought not to enter our lives: drunkenness, dis- 
honest gains, abuse of our positions, fornication. 
The great sanctifying, purifying power is the pre- 











iT sins oo * ~ . t, reigning, personal love of Christ. Christ loves 
It and™move our service in the Kingdom of His God and — ’ : . ‘ 

t hath@§Father. Generally there is seed time and harvest et .~ geet: “ on 1s — on your life, 
n Hisqgso that the planter is assured he will reap a har- > t di » your be 5 hi IS bs vancing hosts. 
se formvest for his labor of planting. Occasionally war die df isappoint Jesus rs “ who loved you and 
ass offand flames destroy the crop as it is doing today Th: wad in = a who loves you now on the 
Chrit#in Russia. We are more certain that Christ will Fone of heavenly giory. 

owing not allow our labor to be in vain in His Kingdom y 

ess of than any farmer is that he shall reap what he has “O Love that will not let me go, 

Godigsown. The Kingdom of Christ is moving through I rest my weary soul on Thee; 

stched the ages, carried onward by the great throbbing, I give Thee back the life I owe, 

e that loving heart of the Christ. The waves of war and That in Thine ocean depths its flow 

e youdestruction may mount higher and higher, they May richer, fuller be.” 

ne for 

1 find 

1d my 

t fall 

Lover, 


Christ 
dom 
f the 


ed to 


Imperishable Results Justify A Revival 


By Rev. Gipsy Smith, Jr.* 


been in our land with every secession and dis- 


Never was the church more richly organized 


than she is at the present hour. Her ministers ruption. No secession is just ecclesiastical; at 
n the were never more thoroughly equipped for the its deepest it is spiritual. It is the protest of the 
whet proclamation of the Gospel. Yet who does not heart—the challenge of the soul—the trammelled 
gates feel that there is something lacking, some large spirit breaking through to God. The history of 
e the and heavenly baptism of power, to give authority Christianity is one long checkering of light and 
end 4 to those who preach and reality to those who hear. darkness, and the light is always near unto the 


rates; 
d the 


I recall the remark Sir Walter Scott once made 
as he stood before a portrait of Robert Burns. 
He looked at it for a moment, and then said, 
“Yes, the lustre is there, but it is not lighted 
up.” And it seems to me that what Sir Walter 
missed in the portrait of the poet is what we all 
Miss In our church. The lustre is there of method 
and efficiency, of able preaching and devoted 
service, yet somehow, if I see things aright, that 
lustre is not lighted up, and nothing will light it 
up except revival. 


Our Christian faith has not come down the 
centuries like a steadily expanding river. There 
have been times of deadness, seasons of inertia, 
long ages of weary formalness. And then, always 
at the appointed hour, has come the opening of 
heaven’s windows, and an awakening to lost 
simplicities. So it was with St. Francis. So it was 
with the Reformation. The Reformation was not 
a thing of politics; at its heart it was a spiritual 
revival. So it was with John Wesley; so has it 


darkness. Just when everything seemed lost, the 
battle was on the point of being won. A thousand 
times the extremity of man has proven the oppor- 
tunity of God. And today, when we seem to have 
tried everything, and still lack the authentic mark 
of power, taught of history we reasonably hope 
that the hour of our redemption draws nigh. 


I pass on to consider one or two objections 
that are commonly urged against revivals. And 
first, and perhaps especiaily in England, where I 
was born and lived most of my life, there is the 
deep dislike of their emotionalism. The pride of 
the Englishman is to repress emotion. No sober 
Englishman is ever quite at home in the exhibition 
of excited feeling, and when we find, as we 
generally find, that revivals are times of very 
great excitement, that alone is sufficient to dis- 
credit them. Very often feeling is so tense that it 
leads to hysterical phenomena. With that attitude 
I have the greatest sympathy. I understand it 
thoroughly. Trained in the reserve of English 
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pieties, I am ill at ease wih anything hysterical, 
yet there are one or two considerations to be 
urged upon the other side which the thoughtful 
person must never forget. 


The first is that all great experiences have the 
power of profoundly moving men. Any psycholog- 
ist will tell you that this is one of the touch- 
stones of their greatness. Tell a mother that her 
son is lost, that his vessel has foundered with all 
hands; then tell her that a telegram has come 
announcing that he is miraculously saved. Tell 
it gently—break it to her tactfully—yet who will 
blame her if she weeps, or staggers and falls 
swooning to the ground. Such experiences are 
deep, and being deep they justify emotion. We do 
not judge. We call it natural. We should be sur- 
prised if it were otherwise. And what I want to 
know is, is it not just as natural when the experi- 


ence is not the saving of a son, but the very ~ 


much more worthwhile saving of a soul? Why 
justify emotion in the one case and frown upon 
it in the other? The intense emotion that accom- 
panies revival, dislike it as we will, may be the 
signature of an infinite experience. 


Then, too, we must seek to understand the 
office of emotion in religion. It is the very office 
which it exercises in every other sphere of human 
life. You may convince a man that a certain act 
is right, and yet he may be a laggard in the 
doing of it. But touch his heart, kindle his emo- 
tions, and immediately the thing is done. And 
that is the divine office of emotion, to make men 
do, in the passion and the surge of it, things, that 
in cold blood would be impossible. People who 
are reached in a revival have settled habits and 
besetting sins. And to change the lives of people 
such as these, what fitter instrument could the 
Great Master use than what Newman calls “the 
power of excited feeling?’”’ Men dare more greatly 
when they feel intensely. Nobly excited, they will 
venture anything. Perhaps there is no venture in 
the world so magnificent as venturing on Christ. 
That is why, in seasons of revival, God uses the 
spur of emotions as surely as the convictions of 
the intelligence. Emotion is not permanent. It is 
transient; it passes. It is no more permanent than 
a fire upon your hearth that by night-fall may 
have sunk into its ashse. But while it lives it leads. 
It laughs at obstacles. It leaps the parapet. And 
that is exactly what God wants. 


Another common objection to revivals is that 
they are self-centered. Nothing matters but the 
individual; revivals are concerned with him alone. 
Yet the coldest historian admits today ‘that 
Wesley did more than any other man in Eng- 
land to save his beloved land from revolution. 
He did not hold conferences on the social order. 
He preached Christ to the sinner. He confronted 
each separate man and woman with the love of 
God in the Lord Jesus. And such is the genius 
of our religion that, doing so, he woke the 
national heart, and saved his country from social 
disaster. It is not selfishness that seeks the one. 
It is the Holy Spirit from above that seeks the 
one. For one coin the woman swept the house. 
For one sheep the Shepherd went a-seeking. Lord, 
give us a great revival speedily, intensely personal 
and individual, and it will permeate the fabric of 
society! 

But perhaps the strongest objection to revivals 
is that they do not last. They are evanescent— 
there is nothing permanent about them—they dis- 
solve and leave not a thing behind. On that 
there are two things I want to say. 


—— 
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The first is that it seems to me that all sugf and 
judgments rest on a confusion. There is a cof then 
fusion between emotion and effect. That thi take 
emotion passes is unquestioned. It passes becaugMm refer 
its work is done. Intense excitements never hay rola, 
any permanency, nor are they divinely intenddMm of t 
to have permanency. But the effects produced by cann 
high emotion, whether religious or artistic, are aM our 
lasting as any facts in history. April showe;{ men’ 
do not last, nor does anybody expect that they the 
should last. But when the April showers hayM chur 
passed away there is a thrill of greenness alow milli 
every hedge-bank. And the quickened emotion offM as i 
revival-times passes, as the April showers do, y¢f four 
issues in a thousand things of beauty. Has thi in t 
Reformation proved a transient thing, thoughif no | 
the initial glow of it is gone? Have not Americ wor! 
and England, though the rapture has departed ther 
been permanently influenced by Wesley? Grantel  preé 








that in these seasons of excitement things are 
said and done that are regrettable; granted tha 
not a few prove renegade who have only beep 
emotionally touched—nothing is more certain, in 
the whole course of history—than the permanence 
of revival-issues in the individual, the nation, and 
the church. 


The other thing I want to say is this: I call it 



































the witness of the higher level. When there is a 
decadence after revival-time it is never the sam tha 
as that which went before. Allow me to illustrate are 
that point. Men deplore the coldness of the church ok 
today; we are told that it is unspiritual and the 
worldly. Nor can anyone, alive to spiritual things, the 
deny that there is truth in that description. Yet 19: 
to the student of history one great fact is mani- Ea 
fest, and that is that the church in by-gone era E | 
fell to degradations and to depths which are in Ge 
conceivable today. Find out what Italy was like of 
when Francis came; find out what Europe wa pr 
like when Luther came; study the religious life res 
of England when the voice of Wesley rang acros his 
the land there to discover things, depths of de To 
gradation, impostures, organized hypocrisies which ed 
are now utterly unthinkable. The tide goes back Ch 
after every great revival. There is a tidal element by 
in history, but it never goes back to the old point 
of ebb. Something is gained, never to be lost. K: 
There is a general heightening, a rise of level, Si 
a more sensitive conscience, a glimpse of new Ft 
ideals, which persist even when deadness comes su 
again. That is as true of painting and of poetry tr 
as it is of the renaissances of religion. Renais C0 
sances may disappear, but they leave something C] 
that never disappears—something that abides, ti 
more than a memory, a kind of bridling and cor- Ww 
trolling power, even when all the lights of heaven of 
are dim and the winds of Paradise have ceased re 
to blow. s 
Always—preparatory to revival—there has been th 
a certain deadness in religion. Always—prepat® li 
tory to revival—there has been unrest, dissatis n 
faction, and unsettlement. And always, I venture re 
to say always, revivals have been given of God in re 
periods of historical transit. Just as in individual Sl 
life, crises are associated with such periods, 4 th 
when childhood is passing into youth, or youth m 
emerging into manhood, so in history revi a 
come when things are waxing old as doth a gar!) 
ment, and the foundations of society are rocking. 7 
It is when new ideas are fomenting and new 0 
thoughts swarming into the knowledge of mat; §] 
when there are new conceptions of the s0 si 
order, or when new classes are rising into power; 






when the older social groups are breaking 
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and men dream of a re-constituted world—it is 
then you have the coming of revival. I cannot 
take too much space to enlarge on that; I simply 
refer you to the page of history. Francis, Savana- 
rola, Luther, Wesley—that is true of the periods 
of them all, and he must indeed be blind who 
cannot recognize these signs in the conditions of 
our life today. Unrest on every hand. Unsettle- 
ment on every hand. Profound dissatisfaction with 
the state of things, both in society and in the 
church. New thoughts, fomenting in the minds of 
millions, about the Bible and about the universe, 
as if we moved in worlds unrealized. I feel pro- 
foundly that the time is near when we shall be 
in the midst of a revival. History points to it with 
no uncertain finger. God is not capricious in his 
workings. For a revival, as for spring and sunrise, 
there is a fulness of the time, and the fulness of 
preaching and in worship, and in social service, 


the time is nigh. There is something lacking in 
which nothing but a revival will bestow. The 
church today is not clothed with heavenly power. 
She is distracted, weak, often ineffectual, but the 
time is coming, and is nearer than some of you 
think, when the church shall recapture her au- 
thority, “Not by might and not by power,” saith 
the Lord. 


Let us all seek to be “of one mind in the 
Lord,” and earlier than we dream, the places 
where we assemble shall be swept as with the 
sound of the mighty rushing wind. And God, who 
is waiting to be gracious to our church, to our 
beloved land, and to the world, will solve our 
problems and redeem our weakness with the 
baptism of power from on high. 


*Mystic, Conn. 











It is a very general opinion, held by a great 
number of people who are in a position to know, 
that Generalissimo Chiang Kai-shek and his wife 
are among the greatest in the world today. In 
addition to their qualities of mind which make 
them great as political and military leaders of 
the world, they are great in their faith. In March, 
1937, Chiang Kai-shek was invited to address the 
East Asia Central Conference of the Methodist 
Episcopal Church meeting in Nanking, China. The 
Generalissimo was recuperating from the effects 
of his experience in Sian and was not able to be 
present in person. He sent a representative to 
read the paper that he had written. He chose for 
his subject “What the Suffering of Jesus Means 
To Me.” This extraordinary address was translat- 
ed by Dr. Warren H. Stuart and published in The 
Christian Century. It was reprinted in The Pres- 
byterian Survey of July, 1937. 

It will be recalled that Generalissimo Chiang 
Kai-shek had been betrayed and imprisoned in 
Sian by two of China’s war-lords, General Yang 
Fu-cheng and General Chang. These mutinous 
subordinates threw him in prison and brutally 
treated him in their endeavor to force him to 
comply with their ideas and purposes. Madam 
Chiang flew by plane to share her husband’s cap- 
tivity as soon as she learned of his betrayal. They 
Were released on Dec. 25, 1936. It was on March 
of the following year, 1937, that his paper was 
read before the Conference. I quote, “Many per- 
sons on meeting trouble fall back and fail because 
they lack the self-confidence that is based on re- 
ligious faith. I have been a follower of Jesus for 
nearly ten years and make a daily practice of 
reading the Scriptures for the cultivation of the 
religious life. The crisis in Sian last winter arose 
suddenly. Imprisoned in solitude for a week by 
the rebelling regiment, I read the Bible aloud to 
my jailers, and found it much more meaningful 
and delightful than ever before. The greatness of 
vesus overwhelming love encouraged me so that 
im my conflict with evil I was finally victorious 
over the demon of hatred. I regained a right 
Spirit; the prayers of many fellow Christians 
strengthened me mightily. Are not the seven 
te of Jesus on the cross his last will and 
estament? The first saying is a prayer on be- 


The Rulers Of The Chinese Republic Are Christians 


By Rev. Melton Clark, D.D.* 


half of his cruel murderers; “Father, forgive them, 
for they know not what they do.” I have thought 
much about the overwhelming love of Jesus. 
During my captivity some wanted to bind me with 
demands, others to win me over by flattery, others 
to frighten me with weapons, others to terrify me 
with threat of a “People’s Tribunal.” Dangers 
beyond description surrounded me. But I firmly 
trust Jesus Christ while in such a situation, 
thought of his being under temptation from the 
devil forty days in the wilderness, of his prayer 
in solitude in Gethsemane, and of his unjust trial, 
as an example of myself. Moreover, I remembered 
how my chieftain, General Sun Yat-sen, when kid- 
napped in London secured his liberty through 
prayer. So I vigorously resisted the rebels and 
prayed in the spirit of the cross to be delivered 
to what they called a “People’s tribunal,” to make 
the final sacrifice, seeking not to falter in my 
life ideals. Then I felt the peace of God bringing 
me joy and comfort.” 


The remarkable fact is that his captors suddenly 
repented of their treacherous acts, gave him his 
liberty, and one of them voluntarily returned with 
the Generalissimo to Nanking requesting that he 
be punished for his treachery. 


Now another extraordinary thing occurs. Gen- 
eralissimo Chiang Kai-shek freely forgave his be- 
trayer and then honored him and trusted him. I 
have a picture which I clipped from the daily 
paper of July 18, 1937, showing one of these 
kidnappers of the Generalissimo. It is General 
Yang Fu-cheng. The picture shows him and his 
wife and his son as they arrive in San Fran- 
cisco. Generalissimo Chiang Kai-shek had given 
him three-hundred thousand dollars and com- 
missioned him to visit the United States as a spe- 
cial ambassador from China! In the United States, 
he visited our army posts, the West Point Mili- 
tary Academy, and the President in Wasington. 
So Chiang Kai-shek the Christian forgave ‘his 
enemies. 


The faith of Madam Chiang Kai-shek is like 
unto that of her great husbands’. She says, “With 
me religion is a simple thing. It means to try 
with all my heart and soul and strength and 
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mind to do the will of God. I used to pray that 
God would do this or that. Now I pray only that 
God will make His will known unto me. God 
speaks to me in prayer. When I am spiritually 
thirsty I go to the fountain of living waters.” 


My sister, Mrs. Fletcher S. Brockman, of Co- 
lumbia, S. C., writes me the following interesting 
account of her experience at a reception given 
in their honor at the home of C. T. Wang, in 
Shanghai. 


Madam Soong when a young woman attended 
McTyiere School, a school established by the 
Southern Methodist Mission under Miss Laura 
Haygood. Madam Soong was one of Miss Laura’s 
favorite pupils. They were devoted friends and 
Miss Laura greatly influenced the life of her 
young friend. Madam Soong was a devoted Chris- 
tian, a faithful and untiring worker in her church 
and in her home. 

When Fletcher and I were in Shanghai, on one 
of our last trips to the Orient, a group of old and 
intimate friends had been invited to C. T. Wang’s 
Shanghai home to meet us. It was to be a very 
informal family get-to-gether, and as they said, 
three generations would be represented—grand- 
parents, parents and children. C. T. Wang and 
H. H. Kung were both members of Sun-Yat- 
Sens Cabinet. They were in Nanking and could 
only occasionally come to Shanghai. Saturday and 
Sunday afternoon were the only days they could 
be in Shanghai, unless sent on some government 
business, so our party had to be held Saturday 
afternoon. Madam Soong, of course, had been 
invited. She was one of the most important in 
the group. Wednesday morning of that week, 
Madam Soong’s daughter, Mrs. H. H. Kung, took 
Fletcher and me to see her mother, for she said 
she knew her mother wanted to have a quiet visit 
with us. We, of course, were delighted to have 
such an opportunity, and we spent the morning 
visiting with her. It was a great joy to see her 
again, and talk over old times, and about her 
husband, Charlie. When we were leaving she took 
my hand in hers, looked straight into my eyes, 





— 


and said, “Mrs. Brockman, I am so very sorry 
that I can not be with you and Mr. Brockman and 
the other friends Saturday afternoon, but I haye 
an engagement which I can not break. Please tel] 
Mr. Brockman, as I can not be with you Saturday, 
I am so very glad you both came to see me this 
morning.” Of course, Fletcher and I both ex. 
pressed our regrets that she could not be with 
us Saturday, but we knew she had a good reason, 
We were, in view of this development, especially 
glad Mrs. Kung had arranged for us to have this 
quiet morning visit with her mother. As we 
drove away in Mrs. Kung’s car, she said, “I know 
you both will be interested in knowing what 
mother’s Saturday engagement is.” Of course we 
were, so she said “Ever since mother’s first grand- 
child was born, Saturday afternoon has been set 
aside and faithfully kept for her grand-children, 
She has made it such a happy occasion for them 
with games and stories and delicious afternoon 
tea, serving the things which she knew the chil- 
dren liked especially, then a lesson period. The 
visit with mother is such a happy time that the 
children think of Saturday afternoon with delight 
and they would not think of making any other 
engagement. Mother wants to be with the chil- 
dren for she loves them and it is a great pleasure 
to her to make them happy. But mother’s main 
object in this Saturday afternoon gathering is to 
teach them the Sunday School lesson. She says 
she wants to be sure that every one of her grand- 
children will be well prepared on the lesson Sun- 
day morning, so through all these years mother 
has never failed to meet her grandchildren every 
Saturday afternoon. She will never let anything 
interfere with this engagement, however im- 
portant and tempting it may be, as in the case of 
the party for your Saturday afernoon.” 

That story throws a flood of light on Madam 


Soong’s character. I have never known any other 
grandmother with such a record. 


*Pastor of the First Presbyterian Church, 
Anniston, Ala. 





The Value Of The Church To The Social Order 


By Philip T. Shanks* 


There appears to be a school of thought in 
our country today that would lead us to believe 
that there is a powerful influence working to 
do over our whole social structure. I am con- 
strained to believe that there is a powerful group 
close to those in authority in Washington who 
would rejoice to see, built into our form of gov- 
ernment, authority exercised by bureaus having 
the power of regimentation over the people, and 
would delete from our Constitution many rights 
and privileges which the fathers considered basic 
to the well being of a Democracy. 


A U. S. Senator recently addressing the Legis- 
lature in Montgomery is reported to have said: 
“We are fighting to save the Democracies of the 
world and ours at home stands in jeopardy, and 
unless you people arouse yourselves, we will lose 
that for which our fathers fought.” 


I have not said what I have thus far to bring 
on a discussion here of political matters. But to 
say to you that while we are sending our boys to 


the world battle fronts to save civilization for 
the world, there has arisen on the home horizon 
a cloud probably now no longer than a man’s 
hand, but black and vicious and dangerous look- 
ing that is growing and enlarging by leaps and 
bounds and that will steal away our liberty and 
freedom and change our whole social order. 


The Value Of The Church To 
The Social Order 


Well, I should like to advance the idea that 
without a militant church there can be no social 
order that is worthy of the name; and when |! 
say a militant church, I mean a church that is in 
constant warfare against her enemies, and I mean 
the Protestant church. Wherever the Catholic 
church has predominated, it has thrived on ignor- 
ance. And knowledge and enlightenment are the 
very life blood of the Protestant church, espe- 
cially that branch to which you and I belong. 


If we save our liberty and our freedom, it wont 
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be because of politicians or Congress or the 
Supreme Court, nor the President of the U. S., 
nor his cabinet, nor his bureaus. If we save our 
liberty and freedom and the right to the pursuit 
of happiness in America, it will be because of God 
working through a militant church, because God 
is the author of life and liberty and freedom, 
and has decreed that man shall have the right to 
the pursuit of happiness. 


These things come from below, the people, 
not the Government. The Government is never 
any better than the people and rarely ever catches 
up with them. It doesn’t make any difference 
what is written in your Constitution, it’s not the 
Government that keeps it there, it’s the people; 
and when the people lose their sense of God, we 
lose our Government. Recently, we were on the 
verge of losing our Supreme Court, and it was 
the people who rose up and saved it. And we will 
continue to lose one right after another as we 
continue to lose contact with Almighty God. Fifty 
years ago, Presbyterians, to say nothing of the 
other denominations, would never have permitted 
the Government to have gone as far as she al- 
ready has, because Christians of that day, having 
a sense of the nearness of God and the will of 
God, would have risen up and put them out. 


Don’t let anybody tell you that God has 
nothing to do with it. Without God, those in au- 
thority will sink us to the level of the Mexican 
peon. I don’t mean this particular administration. 
I mean any administration that has not for its 
ideal the honor and glory of God, that God that 
led our fathers out of the darkness of persecution 
into the light and liberty of Jesus Christ. Twenty- 
five, fifty, one hundred years ago, the name of 
God was used reverently by public men and pub- 
lic debate in the Halls of Congress was liberally 
sprinkled with quotations from scripture, and 
were on a high plane and elevating to those who 
heard them. Today, those high in this Govern- 
ment, those who rule over us, Senators, Congress- 
men, generals, admirals, administrators, when 
they use the name of him who is our only hope, 
they use it to blaspheme, to take it in vain. Oh, 
Lord of Hosts, our enemies are not only those 
overseas. We may have to fight to utter exhaus- 
tion to win this war overseas, but we will win it. 
But has the church, have Christian laymen, has 
the ministry, the power through consecration to 
win the war at home. Men, have we the desire to 
bring God back into the home, the church and 
the state? 


“Behold, I stand at the door and knock. If any 
man will open unto me, I will come in.” Any 
response to that? Well, I don’t hear any. 


The Pilgrim fathers landed on the bleak shores 
of New England, and immediately erected an 
altar to the honor of God who had delivered them 
from the religious tyranny of Europe, and they 
established meeting houses and attended service 
with a gun in one hand and a Bible in the other. 
We have just celebrated Thanksgiving, a day set 
aside by those early people to give thanks to God 
for his love and grace and mercy, and in order 
to acknowledge him as their Head, the Head of 
the house, the Head of the Church, the Head of 
the state. Then the territory along the Atlantic 
Seaboard began to be settled, and churches estab- 
lished and Christian schools erected from Massa- 
chusetts to North Carolina. And when England 


began more and more to inch in on their rights 
and privileges, the first Declaration of Inde- 
pendence came from Presbyterians in Mecklen- 
burg, N. C. Then war was declared on England, 
and a second Declaration of Independence was 
written in Philadelphia, and a member of Parlia- 
ment arose in his seat and said that Cousin 
America had run away with a Presbyterian Par- 
son, which meant that free men, realizing that 
their right to life and liberty and freedom was 
derived from God, rose up in their Christian 
might to defend that right. 


The war was won, and this great Democracy 
was established by the presence of God working 
through his church, and we put on our money, 
“In God We Trust.” 


The explorers and the builders were followed 
by the missionary and the Bible, and the schools 
erected by the Church and the Church itself. 


The Presbyterian Church was a teaching church. 
She taught her children the Bible, the doctrines 
of the Bible, as she believed them. The hymns 
of the Church, the Catechism, and that sort of 
procedure began to produce men and women of 
character, and the effect of their lives on govern- 
ment, local, state and national, was phenominal; 
and governing bodies wanted to know what the 
position of Christian men and women was before 
they made any changes in the social order. And 
now governmental bodies, from the city council 
on up, don’t care what the Church thinks, if she 
thinks anything. 


Thirty years ago, it was no trouble to get a 
group together to join other groups from the 
state to meet in Montgomery and go before the 
Legislature to fight those who were blasting away 
at our Sunday laws. But, gentlemen, we have 
lost our courage and I am constrained to believe 
it is because we haven’t a sense of the presence 
of God with us. Fifty years ago, the session of 
this church knew as much about the confession 
of faith and the catechism and church govern- 
ment as the pastor, Dr. Russell Cecil, knew, and 
this town knew they knew it, and those in au- 
thority governed themselves accordingly. And that 
session talked of it when they rose up and when 
they sat down, and they taught it to their chil- 
dren. And today we are bringing up a group of 
heathen so far as a knowledge of God is con- 
cerned. You can go down town any Saturday 
with five simple questions from God’s Word and 
stop men and women, boys and girls, white or 
colored, anybody, and not one in ten will be able 
to answer them. 


Christian illiteracy in Alabama is appalling, and 
unless the Presbyterian church stirs herself, she 
is on her way out, because she was built to be a 
teaching church and there is no place for her in 
any other program. The Presbyterian Church in 
Alabama is static. Look up the records for the 
past ten years. Presbyterianism does not thrive in 
the atmosphere we are creating. And the Presby- 
terian Church began to slip when the seminaries 
began to lower their requirements for a degree, 
and she began to lose her footing and the respect 
in which she was held when an uncertain sound 
crept into her preaching and teaching and she 
toyed with it, in place of putting her foot on it. 


Then, also, the Presbyterian Church began to 
raise up a generation who knew not God when 








Page 16 


THE SOUTHERN PRESBYTERIAN JOURNAL 





they threw overboard the catechism as a text 
book, the greatest little book ever written by 
mortal man. 


We want to do honor to everything and join 
anything, except historic Presbyterianism. God 
told the Children of Israel to get out and gather 
together a great pile of stones, and “when your 
children ask you what they mean, throw back 
your shoulders and look them in the eye and say, 
‘They mean that God and God alone brought us 
out, and God and God alone will carry us on and 
let these Hitites and Jebusites and Caananites 


alone’ ”’. 


I would say that the value of the Presbyterian 
Church today to the social order is at the low 
point over a period of 150 years in America, 
and the reason is because she did not have until 
in recent years a committee on social order. She 
preached Christ and Him crucified with such 
power by ministers equipped to do that thing, 
that laymen and women were stirred to do their 
duty in the contacts of life. Who ever heard of 
one of those ministers making a pep talk or of 
being a member of the city council or president 
of the Red Cross? Those old boys were busy find- 
ing out more and more about God and telling 
the people about Him; and I don’t care how many 
battle ships or airplanes or tanks or soldiers we 
have, we can’t save our liberty and freedom, our 
political, social and religious rights, unless God 
Almighty has a church which is faithful in pre- 
senting the truth as it is in Jesus Christ. If the 
politicians believe God is in the hearts of the 
people, they wont dare lay their hands on any of 
our blood bought rights, and they don’t see God 
in us today. 


Some years ago, a traveler through Georgia 
began to realize that it was lunch time, and de- 
termined to stop at the next town for something 
to eat and before long he came to a little town, 
and sought out an eating place and sat down and 
asked the proprietor what he had for lunch that 
was appetizing. The proprietor said, “‘We have 
several things today, though we are featuring 
rabbit stew.’”’ The traveler said, “Rabbit stew, 
that sounds good. Bring me a bowl of rabbit stew 
and bread and coffee.” Presently the proprietor 
set before him a bowl of hot rabbit stew, bread 
and coffee. The traveler put his spoon in and 
sipped at the stew, put it in again, got a good 
spoonful, and after he had swallowed the two 
spoonsful, he said to the proprietor, “Are you 
sure this is rabbit stew?” “Oh, yes,” the pro- 
prietor said, “It is rabbit stew.’ “Well,” said 
the traveler, “I don’t seem to be able to catch the 
flavor of the rabbit. Have you anything in it 
besides rabbit?” “Oh, yes,” he said. “Well,” said 
his customer, “What else is in it?” “Horse,” said 
the proprietor. “Horse,” said the customer, “In 
what proportions, please?” “50-50”, the pro- 
prietor replied. What you mean his customer 
asked 50-50? “One horse to one rabbit’? the pro- 
prietor replied. 


“That, my friends, is the best picture of you 
and me that I know. We are misbranded, we are 
going around as Christians and the world can’t 
catch the flavor of the crucified Christ in the 
lives we are living and is walking out on the 
church because of it. America is floundering in 
the degradation of sin, and instead of holding 
up the Cross, we are feeding them social pop. 








I hold no brief for labor unions, but the church 
has lost labor. When a man joins a labor union 
in a relatively large town, he becomes an enemy 
of the church. A man who makes his bread by 
the sweat of his brow doesn’t want any thin soup, 
He wants the truth by a man who has had ap 
experience with Jesus. If the sales of Ivory soap 
fall off, Proctor and Gamble is going to do some- 
thing about it. Our church services are not vital 
enough to even reach the elders and deacons, 
How do we expect to reach other outside groups? 
The world in Jesus day thought enough about 
Jesus to crucify Him. We don’t worry that much 
about Him. We just ignore Him, and to Jesus that 
is worse than crucifixion. 


I don’t know how to answer the question, “The 
value of the church to the social order.” But I do 
know this: That unless we have a church, a 
militant church, with God as its life and center, 
then we are seeing in this country the beginning 
of the end of our status as free men. Our lesson 
today says, “Ye are the light of the world.” Those 
are the words of Christ to you and me. 


Have you ever joined a group and worked your 
way up to the top of some great mountain in 
order to see the sun rise with morning? Then 
early next morning the guide awakens you, but 
there is nothing to see. You are surrounded by 
the blackness of night and heavy mists, and then 
presently you are told to look toward the East, 
and you begin to see the dim awakening of a new 
day, and gradually and slowly, but certainly, the 
old sun gathers strength and power and the 
streaks run across the sky, and you stand there 
beholding a picture of beauty from the hand of 
God himself. Then you look down, and the sun 
has begun to roll back the mists and clouds and 
the darkness, and the valley and trees and farms 
and houses and crops begin to appear. The light 
of the sun has rolled back the blackness of the 
night and man has been able to come out and do 
his work. That is exactly what Jesus says you and 
I are. The light of the world. The old sun catches 
the light from the face of God, and throws it 
down into the world so that men can live 
physically. God says you and I must catch the 
light of Jesus and transmit it to the dark places 
so that men can live spiritually. “Ye are the light 
of the world.” Are we? Or are we in eclipse? 
“Ye are the salt of the earth.” Out on my place 
last week, I saw a Negro, who could not write his 
name, take an ax and knock a hog in the head, 
cut his throat, souse him in a drum of hot water, 
clean him, cut him up; and that Negro had ready 
a sack of salt, because he knew if his meat was 
pure and sweet and good next summer, he had to 
apply salt to it now. 


That is exactly what Jesus is talking about. 
Oh, men, Oh, men, if we are going to win this 
war, we have either to be devils like Hitler and 
hate like Hell, and then if we win it, we have lost 
it; or we have to be a nation who trust im- 
plicitly in God, and who live Christ. Then we 
will win the war, and we will win the peace, and 
we will be free men, and be in a position to bring 
freedom and right and Christ to a world that is 


— being crucified on the cross of hate and 
ust. 


*Selma, Ala. 
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Woman’s Work 


Edited By Mrs. R. T. Faucette 
Day Of Prayer For Schools And Colleges 


By Mary Past* 


For too long, now, we who call ourselves Chris- 
tians, have been merely playing with the idea of 
prayer. True, we have taught ur children to say 
“Now I lay me,” and “Lord, we thank Thee for 
this food,” but we have too often let it go at 
that. Our own personal idea of prayer has been 
confined to a time of trouble. We daily abuse the 

eatest privilege we have—that of communion 
and fellowship with the Living God, the Lord and 
Father of us all. 


Perhaps someone is saying that that is not a 
true picture: that there are people who live lives 
of prayer; whose very existence is a benediction 
to those around simply because of this daily con- 
versation with the Master. There are, indeed, 
those people whose every breath is a prayer to be 
shown what to do, and whose very life carries out 
that prayer. Everyone who is touched by such a 
life is immeasurably benefitted, for that person 
has shown Christ to someone who might not know 
Him so well. There are a few people like that in 
every Church; fewer still are the number of fam- 
ilies possessing such members. 


Think with me for a minute about the power 
of prayer for others. Generally speaking, there 
are two classes of people: Those who pray for 
themselves, and those who do not pray for them- 
selves or others. Have you ever had a most try- 
ing day to face, wondering where the strength 
was coming from to face it? Have you ever had 
a duty to perform, so disagreeable that you put 
off even the thought of it? Somehow you found 
faith enough to pray about it. How much lighter 
the day, and how much less dreaded the duty! 
But you also went one step further. In your per- 
plexity you spoke to some loved one about the 
day or the task and your inability to meet it. Out 
of a deep love for you, they, too, prayed for you. 
Almost, it seemed, you had wings! The once 
dreaded day fairly flew with ease and joy! The 
terrible job to be done was accomplished as though 
it were a mere nothing! Did you stop to reason 
why? If you did, it probably broke over you with 
a wonderful feeling that you had asked God’s 
help for yourself, and that someone else had done 
the same thing. You sat back flooded with love 
and thanksgiving and humility at the thought of 
all this that had happened to you. 


If prayer then, by you and for you did so much 
to help, surely you can see what prayer on your 
part can do for someone else. If you stop to 
analyze the feeling you had, you will find that it 
went something like this: You prayed, and that 
loved one prayed. Your own efforts were added 
to in a wonderful way. Because there were two 
of you praying for the same thing, you found a 
fellowship with them that you may not have 
dreamed possible before that time. You found 
your own faith fortified and strengthened because 
you were praying together, for the same thing. 
Most of all and dearest of all, you found a fel- 
lowship with the Master—a deepening of the bond 
etween yourself and Him that proved more mar- 
velous as the days went on. You see? If it could 
happen to you, why not to others? 


There are those unfortunate people who never 
pray for themselves or for others. Perhaps it is 
through ignorance that they lack the blessing of 
prayer. Perhaps, and more likely, it is through 
neglect that they fail to seek God’s guidance for 
their lives. It would seem, then, that these people 
who do not pray would be among the most un- 
happy and desolate people on the earth. For all 
they have to depend on in moments of trial is 
their own puny strength! They own no Master, 
and have no one to ask for help. They are like 
engineers trying to remove boulders without dy- 
namite. They are living merely on the fringes of 
a glorious existence because they have chosen to 
leave Christ out. Perhaps they feel no need of 
communion with God. How pitiful to be satisfied 
with what resources they have within themselves, 
when only for the asking the riches of heaven 
could be theirs! Prayer for those people should 
open their eyes to their own need of prayer, and 
above all should strengthen their knowledge of 
God and their faith in Christ. 


If you will recall your not-too-far-distant youth, 
you will probably remember that it was a period 
of great confusion. Your thinking shot up first 
one road, and then another, because you did not 
know which way to turn. Gradually, though, some 
praying parent or loved one led you into a per- 
ception of God’s Way and His fellowship. You 
straightened out, and found your path, though 
hard, infinitely more worthwhile than when your 
course was one which you yourself had plotted. 


So as far away as ten or twenty or thirty 
years—you were confused! What, then, can you 
say about the confusion in which our present-day 
school and college young people must exist? For 
since the whole pace of things in their world is 
stepped-up, it seems only natural that the con- 
fusion would be stepped-up in proportion. That 
fact can not be ignored by honest, thinking peo- 
ple. There are those young people among the 
group as a whole who think and pray and seek 
quite earnestly to make their lives count. They 
may be on the university campuses. More often 
they are discovered in the smaller schools and 
colleges where students have more individuality 
than is possible in a larger place. The fact re- 
mains, though, that among their fellows are those 
girls and boys, young men and young women, who 
never seek sustenance for themselves at the 
Source of all everlasting strength. What mate- 
rials are going to waste! 


It has been interesting to notice just how many 
or how few young people go off to school with no 
idea at all of the career or profession they wish 
to follow. They are charming and attractive and 
earnest, but they don’t know what they want to 
do! They get to school or college and it may be 
they drift into a certain field simply because they 
like the “prof” or because the major subject is a 
“crip” course and will not require much outside 
work. Right now, be it said te our shame, we 
have fewer ministers, fewer ministerial students, 
fewer missionaries and fewer other full-time 
workers than we need. This, in a time when above 
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all we need the guiding hand of One who gave up 
a throne to come down and guide us aright. How 
can we hope to have a better world—or any 
world at all, for that matter—if we so consist- 
ently leave Him out? How can we hope to include 
Him in the warp and woof of our lives if we have 
so few Christian business men, housewives, 
teachers and ministers? Could it be that we have 
not prayed for these young people enough? True, 
we have mumbled words, and tacked on amens at 
the end and called that kind of hodge-podge 
“prayer.” We have not actually prayed; we have 
not actually communed with God and yearned 
over our responsibility to those same students. It 
is our fault that their college and school careers 
so often amount to nothing. We remember our 
own son and daughter and pray earnestly for 
their welfare, but what about Billy Jones and 
Jane Smith? It may be that their parents do not 
care what happens to them. It may be that they 
are not God-fearing and never appeal to God for 
His help. If so, then our failure to pray for them 
would be disastrous, if not fatal. How can we fail 
those into whose hands we are going to be forced 
to thrust the reins of the World of Tomorrow? 
Well, it is up to you. How will you observe this 
year’s Day of Prayer for Schools and Colleges? 
Whatever you do, pray! Enlist the help and inte- 
rest of your church’s college youth. Tell them of 





the day and get them to co-operate with you. Get 
them to pray for themselves, and right along with 
their prayers, raise yours for them. Perhaps yoy 
could send them a little guide to prayers. Better 
yet, you could find by asking, just what particular 
things they would like to have remembered jy 
prayer. Then pray that the youth of the country 
may be guided aright in their decisions. Ask that 
the glitter and the tinsel and the shiny things be 
to them not ever so bright and wonderful and 
glowing as the companionship with Jesus Christ 
could be if they would let it. These are the things 
they may be asking for themselves. Do you really 
know the depth of college young people today, or 
are you so shallow yourself that you have no in- 
terest in them and their needs beyond those of 
food and clothing? 


Dwight L. Moody once said: “The world has 
yet to feel the effect of one life dedicated wholly 
to prayer.” It may be that our prayers this year, 
for our college students may produce such an 
one. Not for just one day out of the year, but 
for every day in 1943, this privilege of prayer is 
our challenge. Dare we face it? 


*Miss Past is Director of Religious Education 


_ = First Presbyterian Church of Wilmington, 











The Mistakes Of The General 
Assembly Of 1941 


By Rev. Daniel S. Gage, D.D., Ph.D. 


A decision of the General Assembly on a matter 
of ecclesiastical law stands as the “law” for the 
Church till a later Assembly decides differently. 
At the Assembly of 1941 two erroneous decisions 
were made which, as long as they stand, seriously 
limit the power of the Assembly in its oversight 
of the Church in the matter of sound dictrine. 


Five overtures came to the Assembly of 1941, 
all referred to the Committee on Theological 
Seminaries. In the opinion of this writer, it would 
be difficult to find a Standing Committee in the 
history of the Church which erred more seriously 
in its interpretation of Church Law than this one. 
All of these overures were sent to the Assembly 
because of the wide-spread discussion concerning 
the orthodoxy of Dr. E. Trice Thompson. Two of 
these overtures asked that an ad interim Commit- 
tee be appointed to investigate the teaching in all 
our Seminaries. The Committee by a majority 
recommended that this be answered in the nega- 
tive, not because there was no need for such a 
committee but because the Assembly had not the 
jurisdiction to appoint such a committee. The 
other three overtures asked that a committee be 
appointed to investigate the teaching of Dr. 
Thompson,—which the Committee by a majority 
recommended to answer in the negative, not be- 
cause there was not any need for such a commit- 
tee but because process can only be begun in the 
Court of Original Jurisdiction. In each case the 
report of the Committee was based on the in- 
terpretation of our Church Law. The Assembly 
upheld both recommendations. If these were based 
on erroneous interpretations of our Law, the 
consequences may be serious. 


Whether the vote of the Assembly was in- 





fluenced by personal opinions regarding the case 
of Dr. Thompson,—which would include votes 
both for and against the recommendations of the 
Committees, would be impossible to say. The sin- 
cerity of all concerned is not in question, of 
course. But the case of Dr. Thompson is not 
now before the Assembly. It should now be pos- 
sible for the Church to consider both these ques- 
tions entirely on their merits as matters of ab 
stract Law, uninfluenced by its application to the 
case of a particular individual. 

Also, be it understood first, that the power to 
exercise some authority does not mean that there 
is occasion to exercise that power. In this paper, 
the need of investigating the teaching of our 
Seminaries will not be discussed at all nor the 
need for investigating the orthodoxy of Dr. 
Thompson. But as in each case, the recommen- 
dation of the Committee was based entirely on an 
interpretation of Church Law, the vote of the 
Assembly upholding the Report of the Committee, 
has committed the Church to those interpre- 
tations. It will be the purpose of this paper to 
show that both interpretaions were erroneous, 
that both have seriously limited the power of 
Church courts in the upholding of sound doctrine, 
and that the Church through the next Assembly 
should remedy this situation by in thesi deliver- 
ances, unbiased in the consideration of the matter 
by the case of a particular application of the Law. 

In the Christian Observer of Dec. 3, 1941, Dr. 
W. H. Frazer very thoroughly and ably showed 
the error, of the Committee. If it were the case 
that all who read this had read that very com- 
plete discussion, there would be no need to dis- 
cuss that matter again. But as it is not likely 
that this is the case, with the knowledge and 
consent of Dr. Frazer, this is now written and 
use is made of this fine article. 

The Committee in answering the overtures to 
appoint committees to investigate the teaching in 
our Seminaries, in the negative, quoted in de- 
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fense of their answer the following from the 
Charter of Union Seminary, (we omit all but 
that part which refers to the control of the As- 
sembly). “If the Assembly shall see reason at any 
time to object to any of the acts of the Directors 
or the authorities of the institution, it shall send 
down in writing to the Synods its opinion in the 
premises.” 


Also, in 1886, the Assembly passed the follow- 
ing Report on the control of he Assembly over 
our Seminaries. (Again we omit all but the 
essential powers.) “‘2. That by the very genius of 
Presbyterianism the Assembly is bound to main- 
tain a supervisory jurisdiction over these and 
other like corporations and also over all schemes 
for religious work, as far as they affect the 
practice or doctrine of the Assembly’s constitu- 
encies and especially, the office-bearers of the 
Church. 


“3. That this jurisdiction must in every case 
enable the Assembly through the proper channels 
of authority to keep all such institutions free 
from everything inconsistent with the spirit of 
our system and of course free from all teachings 
inconsistent with our standards.” 


If these above quotations do not give the 
Assembly full authority to investigate the teach- 
ings of any and all our Seminaries, it is difficult 
to see what language could give it. The Assembly 
is given “authority to keep all these and other 
institutions free from all teachings inconsistent 
with our Standards.’”’ How can the Assembly know 
when the Charter rights of any of our Seminaries 
or any other similar institution is invaded or set 
aside by such investigation? None whatever. 


Dr. Frazier called attention to the fact that this 
deliverance of the Assembly of 1886 was given 
out just after the Assembly had investigated the 
teachings of Rev. Dr. Woodrow, then professor 
in Columbia Seminary,—had found these “re- 
pugnant to the Word of God and to our Con- 
fession of Faith and had earnestly recommended 
the controlling Synods to dismiss the Rev. James 
Woodrow from the Faculty of the Seminary and 
take such other actions as would seem necessary 
to restore the Seminary to the full confidence of 
the Church.”’ This case was not brought up by any 
appeals from lower courts. It was not a case of 
“process”. If the Assembly had this jurisdiction 
then, asks Dr. Frazer, why does it not have it 
now? There is no answer. It had and used the 
jurisdiction then,—it had the jurisdiction in 1941. 
It still should have it. The recommendations of 
the committee were flatly contradicted by the 
very quotations to which the Committee appealed. 
Further, we call attention to this important fact. 
Not a Seminary objected to the declaration of the 
Assembly that “This jurisdiction must in every 
case enable the Assembly through the proper 
channels of authority to-keep all such institutions 
free from everything inconsistent with the spirit 
of our system and, of course, free from teach- 
ings inconsistent with our Standards.” Columbia 
Seminary made no objection to the Assembly 
taking up the teachings of Dr. Woodrow for in- 
vestigation. BUT, if no Seminary has objected 
in all these years to the declaration of the full 
power of the Assembly to keep all institutions 
free from all teachings inconsistent with our 
tandards,—their action has given full consent 
to the possession of such powers. That the Com- 
mittee of 1941 was grievously in error when it 


answered these overtures in the negative, Not 
because there was no need for such a Committee 
but because the Assembly had not the power to 
appoint it and act according to its findings is 
clear as words can express anything. If the writer 
has not forgotten the past, the Assembly of the 
Presbyterian Church U.S.A., a good many years 
ago, disturbed and alarmed by unsound teaching, 
about the time of the heresy trial of Dr. Briggs, 
declared that it had the right to exercise a veto 
to the election of Professors in various Seminaries. 
All the Seminaries agreed to that right except 
Union, of New York, which then did the only 
thing possible,—withdrew from the control of the 
Presbyterian Church, U.S.A., and has been an 
independent Seminary ever since. 


Let it be remembered that the Assembly is the 
Church, acting as an organic whole through repre- 
sentatives chosen according to our system. If the 
Assembly has no power to investigate the teach- 
ing in our Seminaries, then the Church has no 
power to correct unsound teaching, should there 
be any, in any of our Seminaries. Yet they serve 
the whole Church. They are in organic connection 
with the Church through the Synods which elect 
their Directors or Trustees. Take away from the 
Assembly,—which means, take away from the 
Church this power,—and the Church is helpless 
if any such case should ever come about. But the 
Assembly has declared in 1886 that it has the 
power. The Assembly of 1941, led by the Commit- 
tee on Theological Seminaries, declared it had no 
such power. Henceforth, the Church is powerless, 
until this situation is remedied by a declaration 
of the Assembly re-stating its powers. 


We pass to the next group of overtures asking 
the appointment of a committee to investigate the 
teachings of Dr. E. T. Thompson. These were 
answered in the negative on the ground that the 
Assembly had no right to institute process. Again, 
let it be clear that the writer is not discussing 
the orthodoxy of Dr. Thompson but the Law in 
this matter. 


These overtures did not ask that the Assembly 
institute “process” against Dr. Thompson. The 
merest tyro in our Church Law knows that 
“process” must originate in the court having 
original jurisdiction over the person concerned. 
And it would not have been a case of process had 
the Assembly appointed the Committee, and it 
had made the investigation. When any process is 
brought against any person, should it be that the 
decision is adverse,—some penalty must be given 
by the court. These are by our Book admonition, 
suspension, deposition if the one concerned holds 
office, excommunication. Now had this Committee 
been appointed and its decision been adverse and 
the Assembly had sustained this decision, no 
penalty whatever could have been inflicted on Dr. 
Thompson. He would have remained in good stand- 
ing in his Presbytery, he would still have been 
on the Faculty of Union Seminary. All that the 
Assembly could have done would be what was 
done in the case of Dr. Woodrow, and what the 
Charter of Union Seminary grants in such cases, 
—call attention of the controlling Synods and 
the Board of Directors to its findings and recom- 
mend that they take appropriate action. 


It may be asked, would not this be a penalty. 
Not at all in the meaning of our Book of Church 
Order. The Assembly could not have rebuked Dr. 
Thompson, could not have suspended him or de- 
posed him from his ministry, nor excommunicated 
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him. Dr. Frazer states that Dr. Woodrow re- 
mained in connection with his Presbytery, till 
his death and, thinks he was elected Moderator 
after the adverse finding of the Assembly. 


But in no sense whatever would the appoint- 
ment of the Committee in 1941 been instituting 
“process” against Dr. Thompson. The Assembly 
clearly had the right to make such investigation. 
It did exercise this power in the 1880’s. No Semi- 
nary made objectionn—none has objected since 
that date to the action,—and the Standing Com- 
mittee on Theological Seminaries of 1941 was 
wholly in error in calling it a case of process. 


Now, had it been decided that the Assembly 
had the right to have appointed both committees, 
this does not mean that they would have been 
appointed. There would still have remained the 
question as to whether there was good ground for 
their appointment. This aspect, this paper intends 
to entirely pass by. We wish to discuss the purely 
legal aspect. 


But it might further be asked,—if the Assembly 
has the right to investigate the doctrinal teachings 
of some one in our Seminaries, without making 
the matter one of process which any one knows 
could not have been done,—have not all lower 
courts the same power over those in their juris- 
diction? Of course. Any session can, should it 
think there is need, investigate the teaching of 
say, some Sunday school teacher,—even of some 
member, without bringing that person to trial 
and “process”. Just telling some such member 
that his beliefs and teachings are no sound, might 
often be the only corrective needed. Any Presby- 
tery might so investigate any minister, should the 
situation make this the wisest preceeding—and 
might often correct some error without the 
punishment which must follow a case of “process” 





in adverse decision. Such actions are probably 
rare. One would not know how many sessions 
and Presbyteries have quietly investigated some 
teaching,—there is no record, probably would not 
be a record. The point was raised in conversation, 
—would not this theory of the powers of the 
Assembly give it rights which interfere with our 
Constitutional Rights as members of the Body 
of Christ, and is it the business of the Assembly 
anyway. Reply is that as such Committees could 
not institute ‘“‘process’” these powers give the 
Assembly no right to take away arbitrarily any 
right which a member of the Church has, guaran. 
teed by the Constitution. Next, if such investi- 
gation is not the right and in the power, and in 
cases justifying it, the duty of the Assembly, 
whose power is it? Who has the power if the 
Assembly has not? No one. No court. The Church 
remains powerless,—can not even speak a word 
no matter what the need. 


And again it was asked does not this sound 
as if there were mistrust of the lower courts? If 
they used their powers, could not they take care 
of all such cases. In reply,—our whole system of 
graded courts, giving higher courts oversight,— 
if necessary, control,—over the lower courts would 
then seem to be suspicious of all lower courts. No 
such idea is in this system. Just as in our Civil 
Jurisprudence there are higher courts of appeal 
from decisions of lower courts,—which is not s0 
instituted because there is general suspicion of 
lower courts,—but because judgment of larger 
bodies, the appeal to wider experience, etc., may 
correct errors honestly made in lower courts. So 
likewise our system may keep the whole Church 
free from mistakes and errors. An individual may 
make a mistake which a larger group of brethren 
can correct. So may a lower and smaller court. 
The Assembly should re-state and re-declare its 
authority in both these issues. 








Call To Concerted 
Churchwide Prayer 


By Rev. P. Frank Price, D.D.* 


At the request of the Executive Committee of 
Foreign Missions, inquiries were made among 
foreign missionaries now in this country, as to 
what prayer objectives should be stressed during 
the Foreign Mission Season, January 1 to Feb- 
ruary 7. Each missionary was requested to en- 
dorse or add to certain suggested objectives, to 
constantly pray in unison with others for these 
objectives, to seek a warrant for each petition, 
either on the promises of scripture or the char- 
acter and revealed purposes of God, and finally 
so to pray as to expect definite answers in God’s 
own time and way. It was also suggested that 
others be enlisted in united prayer and as many 
new prayer groups as possible be organized. A 
postcard was enclosed for reply by each _indi- 
vidual. Up to date about one hundred and seventy 
(170) replies have been received, all sympathetic 
and almost unanimous in regard to the great ob- 
jectives which were suggested. Not a few have 
written at length out of their hearts and made 
valuable suggestions of their own. One lady, for 
instance, formerly missionary in Korea, express- 
ed the desire that all might have an opportunity 
to read the pamphlet, “Hearts That Burn,” by 


Rev. J. Kenton Parker, Mount Mourne, N. C.,, 
formerly missionary to Korea, the same being a 
reprint from The Southern Presbyterian Journal. 
It has since been found possible to obtain enough 
of these to furnish each missionary with a copy. 

Some preferred brief objectives easily rememn- 
bered. Others would go more into detail. In order 
to meet both points of view, the large number of 
suggested objectives have been assembled under 
three heads, which are inclusive, and under each 
head there are particulars. These three great ob- 
jectives can, it is hoped, be constantly kept in 
mind and often mentioned in prayer. They are: 

A. Prayer for the liberation of the vast num- 
ber of our fellow humans who are in actual or 
impending enslavement, aggregating fully one 


billion. 


B. Prayer for the work of the Lord at home 
and abroad committed to us. 

C. For a great revival in our Church, begin- 
ning with missionaries, ministers and church 
leaders, and extending to all church members, and 
a turning to God throughout our whole nation. 

Enlarging briefly upon these objectives: 

A. The enslaved millions include, first of all, 
those of the household of faith, missionaries m 
captivity, persecuted Christians, and our own s0l- 
diers, many of them Christians, who are endan- 
gering their lives in the cause of freedom. Then 
the distressed, the oppressed, and the deceived. 
Of the latter there are great numbers of the com- 
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mon people in Japan and Italy, for example, who 
are deceived by pernicious propaganda and “know 
not what they do.” We are engaged in a war for 
the liberation of about one billion people who 
are in actual or impending slavery. Shall we not 
pray for those as earnestly as we fight for them? 
Such pleas as we find in Gen, 18:25; 32:9-12; 
Daniel 9:1-4; I. Tim. 2:1-6 and our Lord’s own 
stirring of soul in great compassion as He looked 
out upon the suffering multitudes (Matthew 9: 
96-88), surely give us all the warrant we need 
as we bear on our hearts in united prayer the 
burden of a billion people in physical slavery. 


B. Prayer “for the work of the Lord at home 
and abroad which is committed to us,” cannot for 
lack of space be particularized at this moment. 
We have just passed through the Home Mission 
month with its stirring challenge to new effort, 
and we are now entering into the Foreign Mission 
season when there is brought before us a vision 
of new open doors that beacon us on to new en- 
deavor. These are dealt with particularly in the 
pamphlet issued by the Executive Committee of 
Foreign Missions and entitled “Call To Concerted 
Churehwide Prayer.” Under this head thanks- 
giving must be mingled with petition. The Scrip- 
tural warrant is the Last Great Commission and 
many distinct and definite promises. 


C. Prayer “for a great revival in our own 
Church, beginning with missionaries, ministers 
and extending to all church members and a turn- 
ing to God throughout our whole nation,” though 
last in the list is voted by all as first in im- 
portance. 

A missionary doctor and his wife not _per- 
mitted by the Japanese to work longer in Korea 
field feel that God brought them back to this 
country to do their part in stirriig up a revival 
in the home church. One of our veteran mis- 
sionaries in China for nearly half a century 
writes: “The more I learn of our home land, the 
more I am confused. The more I see of our 
Church, the more I am distressed.” Another mis- 
sionary writes: “I have been amazed to find so 
many church members prayerless.” A lady mis- 
sionary of many years standing says: “It has been 
a surprise, a great one, to find how few ladies will 
lead in prayer in our circle meetings. Our women 
on the mission field beat them 100 percent.” And 
the men are far ahead of the women in this 
respect, 

In our Church a minority can be found at the 
church services on a Sunday morning, a very 
small minority at the second service and only 
about 5 to 10 percent of the church membership 
at the church prayer meeting. This should be of 
Temendous concern to the faithful minority of 
he Church, “the remnant,” for whom we give 
hanks to God, but it seems to be so. There is an 
neoncern about the large numbers on our 
hurch rolls who have a name to live and are 
dead, or at the best are inactive, which is appall- 
ing. This is not in accord with our Lord’s injunc- 
lon to Peter to “strengthen thy brethren,” or of 
he Apostle Paul’s admonition to “restore” those 
who are overtaken by temptation. (Gal. 6:1-2). 


Our foreign missionaries should not be placed 
upon a pedestal or regarded as a superior order. 
e are all cast in the same mould, only some 
are mouldier than others.” But foreign mission- 
aries have had an experience that carries a sug- 
gestion for the home church. There is not in the 


urches on the mission fields, as in the home- 


land, that momentum that helps Christians along. 
There is a dead wall of paganism all around and 
there are many hindrances to those who would 
be Christians, so that we are thrown back upon 
prayer as the only hope. Prayer has a larger place 
in the missionary body and in the native churches 
than we find here at home. Thus it comes about 
that there is unanimous agreement that prayer 
for revival is first in importance. It is: (1) The 
one thing for which we have the clearest warrant 
in our positions, as found for instance in the Book 
of Joel and in the first and second chapters of the 
Acts of the Apostles; (2) The one thing which 
will solve all the problems of our church life; 
(8) The one point at which we are weakest. 


The situation in which we find ourselves calls 
us pre-eminently to concerted prayer. Recall the 
promises upon united prayer “if any two of you 
shall agree.” “They were all with one accord in 
one place.” The aforesaid number of missionaries 
have agreed, though separate one from another, 
to pray together for these definite objectives. It 
is hoped that other organizations, such as the 
Crusade for Evangelism, the Defense Service 
Council, the women of the church, the retired 
ministers and wives of deceased ministers, and 
as many church prayer meetings and individual 
prayer groups as possible, will join the circle of 
prayer. Thus the Call may become a Crusade and 
flames may be kindled here and there until the 
whole Church is on fire with zeal for God. Who 
will join this little army of intercessors? 


If you assent, here are some practical sugges- 
tions: Intensify existing prayer meetings. Let the 
spirit of prayer dominate the half hour, or hour, 
whichever it be. Give little time to talk and much 
time to confession, thanksgiving and intercession. 
It is a matter of experience that only thus do we 
draw near to God in our social gatherings for 
prayer, with a consciousness of the presence of 
the Holy Spirit among us. Let all take part. Some 
who hesitate at first can by gentle persuasion, by 
“priming” with short written prayers or verses of 
Scripture, be induced to do what they thought 
they could not do and love it. A prayer meeting 
is a social, not an ecclesiastical, gathering, and 
should be characterized by self-expression by all 
who will. And an increasing number will want to 
participate. 


Let the prayer have a pleading note, not only 
telling the Lord what we want—He already 
knows—but telling Him the reason why we ask. 
In that remarkable intercessory prayer of Moses 
in Ex. $2:11-13, he pleads (as Matthew Henry 
points out) God’s mercy, God’s honor and God’s 
promises. In that apostolic prayer recorded in 
Acts 4, those early disciples pleaded God’s pro- 
mise, His power and His relation to His people. 
In the great prayer of the Apostle Paul in the 
Third of Ephesians, the preface to the petitions 
is “according to the riches of His glory.” 


Call to mind the larger fellowship in these de- 
finite petitions. If “any two or three can claim 
the Lord’s presence, how much more two or three 
hundred thousand! If that many throughout our 
Church were to begin to pray together, then in- 
deed we would be blessed and made a blessing. 
Then we would, like Joseph, be a “fruitful bough 
whose branches run over the wall.” 


*Past Moderator of General Assembly. Veteran 
Missionary to China, now residing at Florence, 
S. C. 
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Christ And Caesar 
By Rev. W. Twyman Williams, D.D. 


“ |. . Render to Caesar the things that are 
Caesar’s, and to God the things that are God’s.” 
Mark 12:17. 


So then there are things to be rendered to 
Caesar by those over whom Caesar rules—things 
a government has the right to require of the 
citizens it governs, things sanctioned by the Word 
of God not only in this text but in many others, 
things those who are governed owe to their gov- 
ernment and cannot withhold without violation of 
law both human and divine. More than this, 
there are things which we are in honor and loyalty 
bound to render to our country, and which go far 
beyond the letter of the laws enacted by the gov- 
ernment. Indeed, the right of our nation’s duly 
constituted authority to our obedience and sup- 
port is supreme, so long as it does not infringe 
upon “the things that are God’s.” 


For if there are things that are Caesar’s, there 
are also things that are God’s, and even as God 
is greater than any Caesar, so is obligation to 
render his due to God greater than obligation to 
render his due to Caesar. The highest type of citi- 
zen is therefore the citizen who renders both to 
Caesar the things that are Caesar’s and to God 
the things that are God’s. 


So far we all agree as to the teaching of this 
text. Certainly, both man’s government and God’s 
kingdom have high claim upon us for the things 
that are peculiarly and properly their own. And 
such is the interrelation between the two, that 
God is glorified by loyal rendering to Caesar of 
the things that are Caesar’s and Caesar is 
advantaged by faithful rendering to God of the 
things that are God’s. 


We have always known that there are things 
to be rendered to Caesar, just as we have always 
known that there are things to be rendered to 
God. But twice in the lifetime of most of us war 
has revealed that many things may rightly come 
within the sphere of Caesar’s possession or control 
which in times of peace we never thought of 
Caesar’s claiming for himself. To most of us it is 
hearsay only—what were the things of Caesar 
twenty-five years ago. But now to all of us what 
they are has become, and will continue more and 
more to be, a matter of personal experience. 
Caesar has begun to make of us demands that are 
imperative and sweeping. 


The reason is that two rival Caesars are en- 
gaged in desperate struggle. One is the Caesar of 
dictatorship, and to overthrow his feared and 
hated domination we are willing to render to the 
Caesar of democracy things which in times of 
peace we should never think of his demanding. 


We have always acknowledged Caesar’s right, 
when war is to be waged, to take for military 
service the manhood of the country within certain 
age limits. Now we are according Caesar the right 
to conscript all ages and for other than military 
service, the right to put any man in the place 
and at the work deemed most important, the right 
to transfer men from one employment to another, 
even though that means the closing of non-es- 
sential industries for the benefit of those essential 
to the waging of war. We have always acknow- 
ledged Caesar’s right to ask for money in loans, 


—— 


to exact money in taxes. Now we are givin 
Caesar the right to take our money in tax anj 
loan to staggering amounts; to ration or withhol 
altogether things we had become accustomed ty 
consider necessities; to interfere with lifeloy 
tastes and habits. And we are doing this, and yw 
shall do much more of it without grudging » 
grumbling, for we realize that the issue at stak 
is whether we shall continue under the rule of , 
Caesar who is not without faults, it is true, by 
who has redeeming features that far outweigh 
them, or whether we shall risk coming under the 
rule of another Caesar who perhaps has redeeming 
features, since millions will die for him, but whog 
ghastly faults make any redeeming features hap 
for us to see. Those of us who see in fair contrag 
these two Caesars, dictatorship and democracy, 
consider no price too great, no sacrifice too griey. 
ous, in order to have rule over us our own Caesar, 
rather than the other who has precipitated the 
orgy of destruction and death in which the world 
is reeling toward ruin. Once we clearly see the 
issue, we need no urging to render to Caesar the 
things that are Caesar’s. 


We should count ourselves unfit to take the 
hand of one of our boys in khaki or in blue, if we 
failed to do our part, refused fullest cooperation 
in all that our government counts upon us to 


do. We should never be able to stand the remorsefiy 


of conscience, we could not meet the eyes of 
neighbors who have given their sons in suprem 
sacrifice, if we ourselves were unwilling to giv 
up our easygoing ways or to assume additional, 
even onerous, obligations, and for no better reason 
than dislike for the inconvenience and the sacri- 
fice it would mean. 


This is an hour of national peril such that with 
all good citizens the question will be “How much 
can I do?” not “How little can I get by with?” 
If it is getting by with the least possible time 
spent, work given, money contributed, sacrifice 
accepted, surely we are in no position to de 
nounce and despise the Quislings. They betray 
their Caesar to serve another. We refuse ou 
Caesar anything more than we absolutely must 
do because we are too selfish to do more. 


In all honor and decency, the very fact that we 


jan. 1 


ave | 
0 ask 
hings 
nust 
od’s. 


Sve ol 


han 1 
placen 
planni 
pnergi 
pf th 
jemni 
obili 
mater 
ure 0 
pf ow! 
ps thi 
pning 


Al 
‘The 
befor 


In 
any f 
distri 
quire 

“CE 
Bible 
he 1 
as 
ould 
Scrip 

any 
or t 

od 
of tl 
hem 
share 
did 

and 

tude 
hey 


have not been forced by inescapable circumstancesfi 


to do and to endure the things that have fallen 
to the lot of our allies, only increases our obligs- 
tion to do all we possibiy can do, even the things 


we can’t be made to do if we do not wish to Wf 


them; only increases our shame if we fail to do 
them. For the sake of the millions of suffering, 
starving, tortured people of nations that have 
fought or are fighting our battle, through whose 
frightful losses and sorrows we are as yet coll 


paratively unscathed; for the sake of our ow}, 
cherished institutions and liberties; surely to the 


depths of our soul we feel that now as never ¥ 
must render to Caesar the things that are Caesar's 
But so, 
magnified, must we render to God the things that 
are God’s. If Caesar may ask our money in bon 
and taxes, our time and strength in war activities 
the foregoing of business and pleasure, the alter 
ing of the habits and the denial of the tastes 0 
a lifetime, the sacrifice of life itself; if Caes# 
for the protection of the nation may ask and hat 
of us all this, shall God be refused what He asi 


of us for the advancement of His kingdom ® 
earth? 


for the same reasons many time 


an 
“The things that are God’s’! How trivial ¥ 
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ave been counting the things God has the right 


ing, ask of us! But now that we have found the 


hings of Caesar so far from trivial, surely we 
ust revise our estimate of the things that are 
od’s. If we ought to do so much for Caesar, then 
ve ought to do for God—well, surely not less 
han we have been doing. We can hardly be com- 
acent now with the old scale either of the 
lanning of the work of the church or of the 
mergies and resources devoted to the carrying on 
if the work as planned. Too revealing and con- 
jemning is the contrast between the extent of the 
obilization of men and women and money and 
aterials at the demand of Caesar, and the meas- 
re of our response in the church to the cail 
yf our Lord. Too measureless now in such a world 
»s this are the crying needs of men and the beck- 
ming opportunities of the church. 


A report from the American Bible Society says, 
‘The Bible is the world’s book in 1942 as never 
before.” 


In Latin America, there was an increase over 
any former year of 31% in the number of volumes 
jistributed, a total of 1,316,019, and it would re- 
quire twice that number to meet the need. 


“China has veritably fallen in love with the 
Bible.’ For several years that country had been 
he world’s foremost customer. Last year there 
was printed a New Testament so tiny that it 
ould be mailed for letter postage. Thirty tons of 
Scripture were carried over the Burma Road, and 
any tons more by airplane. Principal reasons 
or this unprecedented demand for the Word of 
od are the terrific sacrifices and sufferings 
of the Chinese people, the impression made upon 
hem by the devotion of the missionaries who 
shared their dangers and hardships, and the splen- 
did example of Generalissimo Chang Kai-shek 
and his wife, both devout Christians and earnest 
tudents of the Bible, on the teaching of which 
hey have based the National Life Movement, 
hich has meant so much to Free China. In this 
onnection Henry P. Van Dusen calls attention to 
he fact that among all the so-called Christian 
ations there is not one like China, in which the 
ead of the government, the Commander-in-Chief 
of the armed forces, the Prime Minister, the 
inance Minister, the Minister of Foreign Affairs, 
and the leading financier, are all devout Chris- 
ans. 

In the prison camps of Europe, including 
Russia, more than 200,000 Bibles, Testaments, 
and portions of Scripture, in twenty-five different 
anguages, have been distributed. This does not 
nclude many more thousands of copies sent to 
e French and Belgian churches for their soldiers 

N prison camps. A former Communist in one of 
"Hhese camps wrote: “Our needs? Of bread I will 
say nothing. Also nothing of money. But of Bibles, 
yes, we have need of them.” 


In our own country, by the middle of 1942 the 
American Bible Society had distributed, mostly 
by the chaplains, about 850,000 copies of Scrip- 
ure to men in service, and 1,000,000 were on 


brder and coming from the presses at the rate 
bf 9,000 a day. 


The American Bible Society is only one of 
many, and its total distribution of Scripture in 
941 in forty countries and 147 languages was 
per 8,000,000, the largest total in ten years. 


Such a demand for the Word of God evidences 
gf" Openness of mind, a hunger of heart, that 


make this a time of challenging opportunity for 
the church. In such a time, surely we can no 
longer fool ourselves that we are rendering to 
God what is His, fulfilling our obligations as 
Christians, when we do no more than attend 
church once on Sunday morning with something 
like regularity, and continue to average less than 
one per cent of our income contributed to the 
work of the church. Not to do more than ever 
now both in personal service and in financial 
support, is inexcusably to fail the world in its 
need, our country in its danger, and our Lord in 
His clear call. 


Before we were at war, Roger Babson made 
this statement: “If the tithing processes were in 
operation it would give the churches of this coun- 
try an income amounting to about $4,000,000,- 
000, a year. These figures seem very extraordi- 
nary, but on checking them up no flaws can be 
found. The facts are that the church people of 
the country are giving less than one per cent of 
their income to the church and missionary work.” 

But now many of us who would not and thought 
we could not give a tithe of our income to the 
cause of our Lord Jesus Christ, have found that 
we must—and can—put ten per cent of our in- 
come into bonds at the insistence of Caesar, 
and besides pay in taxes a sum exceeding our 
contribution to the church. 


Just so. Caesar in these days must have so 
much that there will be still less left for God. 


The writer was privileged to hear George Innes, 
that businessman so wonderfully used of God as 
an example of Christian stewardship, in an ad- 
dress that profoundly moved a great gathering 
of laymen. He told of a friend of his, the head of 
a great manufacturing system, who had also 
caught the vision and had asked him to let him 
know if need should arise for a gift in addition to 
his large subscription to a missionary enterprise 
the two were supporting. So the time came when 
Mr. Innes took him at his word, but received no 
answer to his letter. Much later, he heard of his 
friend’s heavy financial losses and physical break- 
down, and at once wrote in sympathy and apology. 
His letter crossed one from the man in which he 
wrote: “I have felt the meanest I have ever felt in 
my life these last few weeks. I have lost a lot of 
money and have had a long illness, a result of 
which is that I shall never walk again without a 
limp. My factories, after being closed down for 
weeks, are running now on half-time, but God 
has mercifully brought me back from the very 
brink of death. By His blessing, too, no one asso- 
ciated with me in business has suffered from my 
financial embarrassment, except—may God for- 
give me!—except the Lord Jesus Christ. The very 
first time I have had to retrench in my business 
enterprises, I retrenched on Him first of all. Here 
is the check I should have sent you long ago. 
Hereafter, I will cut something else first.” 


“Render unto Caesar the things that are 
Caesar’s, and unto God the things that are God’s.” 


Yes, not even for Caesar’s sake must a_ Chris- 
tian make the Lord Christ suffer, retrench on 
Him. Caesar must have the things that are his. 
But by incomparably greater compulsion of duty 
and gratitude and love, so must the Lord Jesus 
Christ have the things that are His. We must 
not fail Him. 


*Hampden-Sydney, Va. 
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BOOK REVIEW 


———$< 


The Bearing Of Archaeology On 
The Old Testament 


By Prof. George L. Robinson 
Published By American Tract Society, 
New York, N. Y. Price $1.75. 


Books on archaeology often tend to baffle the 
would-be reader by their scope and minutia of 
detail and are in danger of being set aside until 
a more convenient time. Not so with the recent 
volume by George Livingstone Robinson, entitled 
“The Bearing of Archaeology on the Old Testa- 
ment,” and comprising the L. P. Stone Lectures 
delivered at Princeton Theological Seminary 
(1941, American Tract Society). Dr. Robinson is 
most eminently qualified to give us this excellent 
volume, having served as Professor of Biblical 
Literature in the Presbyterian Theological Semi- 
nary, Chicago, and during 1913-14 was Director 
of the American School of Oriental Research in 
Jerusalem. 


The reviewer had the privilege of visiting the 
Oriental Institute, University of Chicago, during 
the summer of 1942, in company with Professor 
Spratt, of the Garstang Expedition, who pointed 
out to him in detail and with first-hand knowledge 
the meanings of several of the archaeological 
trophies, photographed for this book. The notes 
he took on that expedition, to his great surprise, 
cover largely the very material of this volume, he 
was assigned to review. Against the background 
of this vital experience, the book by Dr. Robin- 
son teems with life and fairly shouts the voices 
of testimony from Egypt, Babylonia, Arabia, 
Syria, and Palestine. 


The language is compelling. The opening state- 
ment comes as clear as a bugle call across the 
century of discovery: “Modern Archaeology be- 
gins with Napoleon Bonaparte, who invaded 
Egypt in 1798.” If the book contained nothing 
else than the essay on the Ten Plagues, it would 
still be worth its price to the correlator of sci- 
ence and the Bible, who seeks to fill up that gap 
with irrefutable argument. The verification of the 
famine in Egypt is a brilliant case for the au- 
thenticity of the Joseph stories. 


Arabia, the land of closed doors, discloses her 
riches reluctantly—but amply rewards the stal- 
warts who dare to penetrate within her borders. 
Much has been published recently by those who 
have ventured into this forbidden land—and the 
voices heard from Arabia confirm the thesis of 
the depth of conviction of the monotheistic view 
held by the half brothers of Israel. Most pleasing 
discoveries there are principally those of artifacts 
and pottery. I held in my hand broken pieces of 
pottery from under the walls of Jericho, dug up 
by Professor Garstang. On such evidences, Dr. 
Robinson sets forth the accepted dates of Jada- 
istic history. As would be supposed, he favors 
the Gordon View of the Site of Calvary and the 
tomb, as opposed to the traditional view within 
the walls of Jerusalem. 


It would be a real step in Christian advance if 
every library might include a copy of Dr. Robin- 
son’s most worthwhile contribution to Biblical 
evidences. —Oscar E. Sanden. 





This Freedom—Whence? 


By J. Wesley Bready 


Published By The American Tract Society, 
New York, N. Y. Price $1.50. 


Students of John Wesley and the Evangelig 
Awakening will find this book most illuminatip 
The author graphically portrays conditions in En 
land prior to Wesley and his revival, and then th 
fruits of this revival in the religious, political an; 
economic life of the nation. It presents _ indi 
putable evidence of the power of the gospel 
change both individuals and the social structuy 


To the preparation of this book the author hy 
given exhaustive study. It is not the type of bod 
one writes overnight. No aspect of the history o 
England during this period escaped his scrutiny, 
As we read these pages we feel that we are being 
escorted by an experienced guide who know 
where he is going, as well as all the points of 
interest along the way. 
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The study of this volume will teach us man 
valuable lessons. From it we learn what Chris 
tianity has done for us and for others, and ho 
essential it is for real freedom and genuine é 
mocracy. Most of all it will force us to apprecia 
the fact that “‘the changing of the hearts of ma 
is ever the surest road toward lifting the level of 
human society.” —John R. Richardson. 



















Prayer Poems 
Compiled By O. V. & Helen Armstrong 


Published By Abdington Cokesbury Press, 
Nashville, Tenn. Price $1.75. 


Religious speakers and writers will find thi 
anthology a veritable boon. It is a beautiful ed 
lection of poems in the form of prayer. TM 
authors used fine taste and sound Christian judg 
ment in gathering these flowers of poetry. 


The first part of this book gives us prayers thai 
are adapted for stated periods of the day—mom 
ing, evening, and midnight. Another section cor 
tains appropriate prayers for the festal days— 
New Year, Easter, Thanksgiving, and Christmas 
The third division presents special prayers fot 
the small circle—home, bride and groom, father 
mother, children, and friends. The fourth parts 
suitable for the large circle—the church, the mit 
ister, the teacher, missions, those who fly, thos 
at sea, the nation, and world brotherhood. Th 
fifth chapter is designed to stimulate discipleship 
and develop such ideas as the quiet hour, thank 
fulness, trust, submission, dedication, and service 
The last chapter contains prayers to meet th 
soul’s needs—for forgiveness, faith, courage, sit 
taining power, and comfort. There is also a help 
ful supplement giving poems about prayer, trea 
ing such subjects as the call to prayer, the meal 
ing of prayer, the method of prayer, the fello¥ 
ship of prayer, and the results of prayer. 


The old Puritans had a phrase that they calle 
“dryness in religion.”” We all know what 
phrase implies. We also know that we must } 
careful to keep our religious lives fresh. This V0 
ume will certainly help in this respect. It will 
a valuable addition to our shelf on devotional 
erature and could be used profitably each day # 
the family altar. —John R. Richardson. 






































